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I came to know that my Dear Maulana Afthab Cassim has translated
my book “Aasaar-e-Qiyaamat” in English.

It is very cheerful news. I pray to Allah that he accepts all his good
deeds and bless him with all the success and divine help in his pious
efforts and make his work popular among the people and guide all
the Sunni Muslims in the virtuous deeds and keep them righteous,
firm and pious.

Dictated by Huzoor Taajush Shariah



Translator’s Note

All praise is due to Allah who created the Universe and will bring it
to an end on the Day of Qiyaamat. Peace and Salutations upon
Shaafa-e-Yaumun Nushoor Rasool-e-Akram #i: who warned us of
the coming of Qiyaamat and who through his vast knowledge of
unseen bestowed upon his illustrious family and distinguished
companions, the guides in this world, for they heard from the
Prophet & about the signs of Qiyaamat and warned those after
them. Peace and Blessings upon all the Awliyah and Ulama-e-Haq
who carried forth to us these signs of the Last Day.

By the Grace of Almighty Allah and the Sadqa of Rasool-e-Akram &,
before you is the English translation of the book ‘Aasaar-e-Qiyaamat’
which was written by our leader, our bright guide and our great
teacher of knowledge, who is none other than the true inheritor of
the Knowledge of Sayyidi Aala Hazrat, the beauty of Huzoor Hujjatul
Islam, the piety of Huzoor Mufti-e-Azam Hind and the humility of
Huzoor Mufassir-e-Azam hind (radi Allahu anhumul Ajma’in),
namely Huzoor Taajush Shariah, Rahbar-e-Tareeqat, Ustaz-ul-Ulama,
Ja-Nasheen-e-Huzoor Mufti-e-Azam Hind, Hazrat Allama Maulana
Mufti Akhtar Khan Qaadiri Azhari Qibla.

Alhumdulillah, this book written by Huzoor Taajush Shariah is a
masterpiece on the topic and in this present time, [ personally have
not seen any book on the said topic that has been written with such
command and so well referenced. There is no doubt that Huzoor
Taajush Shariah is the True Representative of Aala Hazrat Azeem ul
Barkat 45 in this era. May Almighty Allah bless him with good
health, long life and always keep us in his shade. Aameen.



Aasaar-e-Qiyaamat has been very well received amongst the Urdu
reading public both in the Indo-Pak sub-continent and abroad. I pray
that the English translation is also well accepted and is a means of
our salvation in this world and in the hereafter.

[ pray that Almighty Allah blesses all those who assisted with this
book with the bounties of both worlds. We pray that Allah keeps us
firm on the path of Ahl-e-Sunnat which today is known as Maslak-e-
Aala Hazrat. Aameen.

Sag-e-Mufti-e-Azam
Muhammad Afthab Cassim Razvi Noori



INTRODUCTION FROMTHE ORIGINAL BOOK

Qiyaamat is factual and true and is a fundamental belief of Islam.
Verily, it will come in its appointed time and it will most definitely
come. Almighty Allah says,

e
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“Verily The Hour (Qiyaamat) will come”

Any person, who rejects the reality of Qiyaamat or even has the
slightest doubt regarding it, is a kaafir (infidel) and out of the folds of
Islam. Almighty Allah has set aside a special day in which to give
either the reward or punishment to His servants for their good and
bad deeds. It is the day when He will bless the Allah fearing with
bounties of Jannat and he will give the disobedient the punishment
of Jahan’'num (Hell). In terms of Shariah, this day is known as
Qiyaamat (Judgement).

Qiyaamat is of three types:
[1] Qiyaamat-e-Sughra
[2] Qiyaamat-e-Wusta

[3] Qiyaamat-e-Kubra

Qiyaamat-e-Sughra refers to death:

“One who died has had his Qiyaamat”
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Qiyaamat-e-Wusta refers to when all the people of a certain era die
and then new people are born in the next era.

Qiyaamat-e-Kubra is that day when the skies, the earth and
everything in it will cease to exist. [Al Malfuz Part 3 pg.49]

With regards to when Qiyaamatwill come and after how long it will
come and in which year it will come,Almighty Allah only blessed the
knowledge of this to the Beloved Rasool #, and kept it hidden from
all His other servants. The Beloved Rasool £t was commanded to
keep this information concealed from his Ummah. It has been
mentioned in Haashia As Saawi (the commentary of Jalaalain) as
follows,

S5l a1, s 1me s s L s Ll s Lgss Lo s o] s bbb 0
o LG pel

“Almighty Allah has blessed the Beloved Rasool #i: with the
knowledge of Jannat (Paradise) and Jahan'num (Hell) and all that
which is in it, but He commanded him to conceal certain things and
keep them as secrets. In this regard, the narrations from Nabi £ are
on the basis of Tawatur.”[As SaawiVol.2 pg.104]

Thus, the Beloved Rasool &2 did not inform any of his Ummah about
when Qiyaamat will come, and after how long it will come or in
which year it will come. However, the Beloved Rasool &2 did inform
his Ummah about the month, day and date when Qiyaamat will
come. In fact, even our children are aware that Qiyaamat will come
on the 10" day of the month of Muharram, and that it will be on a
Friday, between the time of Zuhr and Asr.



After the passing of Hazrat Esa .. «x, when thatsweet fragrant
breeze will blow by, causing all the believers souls to be easily
removed, then only unbelievers will be left on the earth. After this,
an era of forty years will pass over them wherein none will have any
children, and none will be less than forty years of age.

Not even a single person amongst them will be thinking of the
coming of Qiyaamat. Some of them will be engrossed in eating,
whilst some will be cooking, and others will be occupied in painting
the walls of their homes. In other words, each one of them will be
engrossed in their daily chores as per their habit, when suddenly
Hazrat Israfeel .s.s < will be commanded to blow the “Soor” (Huge
Trumpet like object).

Initially, the sound will be very faint and sweet then the sound will
grow louder and will beterrifying. People will attentively listen to
this sound and then collapse and die. The sky will rupture into
pieces. There will be such a powerful earthquake that the entire
earth will tremble. The mountains will break down into particles and
get blown away like dust. The sun, the moon and the stars will lose
their brightness and disappear. Even Hazrat Israfeel.s.s o and the
Soor will cease to exist.

At that time, with the exception of Allah Almighty there will be no
one else in existence. Almighty Allah will say,

A )

“Whose (Divine) Sovereignty is it today?”



Where are the oppressors today? Where are theproud and arrogant
(today)? Where are those who used tyranny and force? There will be
none in existence amongst them to answer. Almighty Allah, Jab’baar,
Qah’haar will then say,

JEdtyl

“Today is only the Sovereignty of the One, The Qahaar”
(Surah Mu'minoon, Verse 15)

Then, when Allah wills, He will bring back Hazrat Israfeel .s.siax into
existence and He will bring into existence the Soor and command
Hazrat Israfeel .y 4k to blow it. The moment the Soor is blown, the
entire creation, from the beginning till the end will rise. The Jins,
Angels, Humans, Animals and all other living creatures will come
back into existence.

On this day, the first person to rise from his grave will be Mustafa
Jaan-e-Rahmat &85, In his right hand will be the hand of Hazrat Abu
Bakr Siddique #% andin his left hand will the hand of Hazrat Umar-e-
Farouk #%. Then Rasoolullah £ will take with him all the Muslims
who are resting in the holy graveyards of Makkah and Madinah
Munawarrah, and they shall then go towards the Maidaan-e-
Mahshar (Plains of Resurrection). This will take place in Syria.

Before the coming of Qiyaamat, numerous signs of Qiyaamat will
become apparent. Almighty Allah has only informed Nabi & of
these in detail and He &8 in turn informed his Ummah of these

signs.
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Hazrat Huzaifa £ reported,
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“Once the Beloved Rasool i stood up and informed us of all that
which was to happen until Qiyaamat, which all these friends of mine
are aware of. Thus, whosoever remembered this, remembered it and
whosoever forgot this, forgot it. When any one of these things
(which was mentioned) occurred and my friends pointed it out and I
had forgotten it, then I would remember it so clearly, as if the face of
a person who had disappeared(from my mind) was being described,
and 1 was recognising it by looking at him”. (Mishkaat Shareef pg
421)

Verily, these things which were foretold by the Beloved Rasool&i:are
only like a drop of the vast sea of knowledge he possesses and it is
only a brief glance of,

A5 oSS Belis
“And we taught you all that you knew not.”

These prophecies and signs are broken up into two categories. One is
called “Alaamaat-e-Sughra” (minor signs) and the other is called
“Alaamaat-e-Kubra” (major signs). Alaamat-e-Sughra refers to those
signs which will become apparent long before the coming of
Qiyaamat and Alaamaat-e-Kubra refers to those signs which will
become apparent very close to Qiyaamat.
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This book discusses the “Alaamaat-e-Sughra” based on a Hadith from
Kanzul Umaal which explains approximately seventy two (72) signs
of Qiyaamat. My Murshid and my honourable teacher Huzoor
Taajush Shariah Hazrat Allama Alhaaj Ash Shah Al Mufti Muhammad
Akhtar Raza Khan Qaadiri Azhari initially presented the very simple
translation of the Hadith. He then only discussed those signs of
Qiyaamat which were not very well-known amongst the general
public. As for those signs that are well-known and understood, he
just translated them as per the Hadith, and he has done this with
such expertise that those signs did not require further explanation
or annotation.

The signs of Qiyaamat which Huzoor Taajush Shariah discussed and
explained in detail (in his book) have been supported from the
Hadith Shareef relating tothem. In doing so, this book “Aasaar-e-
Qiyaamat” has become a precious and attractive collection of
Ahadith as well. In this book, Hazrat has discussed those in-depth
issues relating to the signs of Qiyaamat which upto now have not
been in the knowledge of the general public. One of the greatest
splendours of this book is the fact that everything which has been
discussed in this book has been supported by authentic proof with
references.

I further added the actual text of the narrations and their actual
references into the book, in order to make it easy for keen readers,
so that whenever they feel it necessary, they may refer to the actual
source. In some parts of the book, footnotes have been added by me
so that the reader may attain as much information as possible with
regards to the signs of Qiyaamat, and so that they may continue to
live their lives correctly feeling confident.
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I would also like to sincerely thank Hazrat Maulana Muhammad
Asjad Raza Khan Qaadiri Barelvi and Hazrat Maulana Mulfti
Muhammad Shuaib Raza Saaheb Naeemi for guiding me in setting
this document. I must also thank Hazrat Maulana Mufti Muhammad
Yunus Raza Uwaisi, Hazrat Maulana Qaari Muhammad Afroz Qadri
Chiryakoti, Hazrat Maulana Muhammad Muti'ur Rahmaan Razvi,
Hazrat Maulana Mufti Muhammad Jameel Khan Qaadiri Barelvi,
Hazrat Maulana Muhammad Irshaad Ahmed and all those who have
assisted in proof reading etc. It would be unfair if I do not mention
the name of Brother Muhammad Tauheed Baig Razvi (The Computer
Operator for Markazi Computers) who was very active in preparing

this book.
[ pray that Almighty Allah blesses all those who assisted us with

good reward. We pray that it serves as a means of guidance to all and
become a means of my salvation in the hereafter.

3
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A humble disciple of Huzoor Taajush Shariah,

Muhammad Abdur Raheem Nashtar Farooqi
Markazi Darul Ifta Bareilly Shareef
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It has been narrated from Hazrat Zaid ibn Arqam &% who narrated
from Makhool, who narrated from Maula Ali that the Beloved Rasool
&k said, “It is from (amongst) the signs of the nearness of Qiyaamat,
when you see people destroying (their) Namaaz and harming what is
given to them in trust, and they make major sins Halaal and they
take usury and bribes, and they make their homes of solid materials,
and they follow their desires, and they sell their Deen (religion) in
exchange for worldly gain, and they recite the Qur’an like a song’,
and when you see people using the fur (hide) of wild animals® as
adornment, and when they make Musjids their pathways, and when
men start wearing silk, when oppression is on the increase, and
adultery becomes common and Talaaq (divorce) is regarded as a
minor issue, and when items of trust are kept in the care of
treacherous people and when the honest people are regarded as
treacherous, and when rain becomes the means of intense heat?®, and
when children become the cause of heartache, and the corrupt
become wealthy leaders, and the liars become advisors, and the
treacherous become leaders, and the oppressors become law
enforcers, and the Ulama fold their hands on their chests and lower

1. In other words, the Qur’an will be read with high and low pitches or with musical
ways. The first point is already common amongst the Qaaris of todayand possibly
even the second point has also occurred. (Azhari)

2. From the prohibition of sitting on the lion skin etc. is evident and this prohibition
has also been mentioned in a few Ahadith. If the intention of this is based on
showing pride, then it being disallowed will fall under the category of being
prohibited. (Azhari)

3. Possibly it means that there will be less rain and more droughts or that the rain
will not really benefit the drop. (Azhari)
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themselves before the wealthy, and when there will be an abundance
of Qaaris and a shortage of Fuqaha (Specialist Religious Jurists), and
when the Holy Books are lined with gold, and Musjids are decorated
and Mimbars (pulpits) are made spacious, and when the hearts
become wicked, and when people keep singing girls, and when
musical instruments are regarded as Halaal, and when alcohol is
consumed explicitly, and when the laws set by Allah are
transgressed, and when the months become short and when
promises and agreements are broken, and when wives become
partners in their husbands businesses, and when women ride on
Turkish horses, and when females imitate (dress like and behave
like) males and males imitate females, and when an oath is taken
other than in the name of Allah, and when a person will come forth
to give testimony even without being asked to do so, and when
people will regard the giving of Zakaat as a penalty, and Amaanat
(money and other things given in trust) will be regarded asproceeds,
and men will be obedient to their wives and they will disobey their
mothers, and distance themselves from their fathers, and when
positions (of power) will be regarded as inheritance, and the latter
people in the Ummah will slander the predecessors'and a person will
be respected based on fear of his wayward behaviour, and there will
be an abundance of soldiers, and the ignorant will go onto the
Mimbars (pulpits), and men will wear crowns, and the roads will
become constricted, and the homes (of people) will be built very
high with solid materials (skyscrapers), and males will be intimate
with males and females will be intimate with females, and there shall
be numerous Khateebs (those who deliver the sermon) on your

1. In this time, this refers to the Raafdis (Shia), Kharijis, Wahabis, Deobandis,
Naichris and Qadianis etc. and like them, all the other corrupt sects. (Azhari)
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Mimbars, and your Ulama will lower themselves before your
custodians and they will say that which is Haraam to be Halaal for
them, and they will command that which is Halaal to be regarded as
Haraam, and they will give them Fatwas (decrees) as per their
desires, and your Ulama will attain knowledge so that they may
gather the dirhams and dinars off your wealthy leaders, and you will
make the Qur’an a business entity, and you will destroy from your
wealth that which is the Haq (right) of Allah, and your wealth will be
in the control of your persecutors, and you will break your family
ties, and consume alcohol in your gatherings and gamble, you
willplay the drums and other musical instruments, and you will not
give your needy your Zakaat, and you will regard giving Zakaat as a
penalty (a burden), and when the innocent are being killed and the
ordinarypeople will be uncomfortable, your thoughts will be
otherwise, and pardon will be common amongst servants and those
of low standing in community and measurements and weights will
be lessened' and the administrators of your affairs will be foolish
people. [Kanz ul Umaal, Vol.14, Pages 573 / 574]

1. In other words, the habit of intentionally cheating in weights and measurement
will become common.
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WHEN PEOPLE WILL DESTROY THEIR NAMAAZ

There are a few ways in which people will destroy (squander) their
Namaaz:

1. By not protecting one’s self from impurities (Najaasat). In other
words, when there is such an amount of Najaasat on the clothing
which causes the Namaaz to become invalidated, or by reading
Namaaz in an impure (Na-Paak) place, or by not performing Wudu
correctly, or by not fulfilling any condition or fundamental necessity
of Namaaz.

2. (Allah Forbid) By being empty (bare) from inner purification and
the light of Imaan, in a manner by which one becomes deprived from
the treasure of the respect for Almighty Allah and His Beloved

Rasool &2k

3. By rejecting any of the necessities of Deen, such as Almighty
Allah’s Majesty and the Knowledge of the Unseen of the Beloved
Rasool &8 or to reject the Finality of the Final Prophet &8 etc. This
applies even though one who does these things is a reciter of the
Kalimah as this is the worst scenario. In this, not only does the
Namaazi damage his Namaaz, but he also destroys his Imaan.

Today, the ones whom this refers to are the Wahabiya, Deobandis,
Qadianis, Raafdis (shia) and all those who reject the necessities of

Deen. It is for them that The Informer of the Truth £ gave this true

information regarding the Unseen,

e OV a8 s
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“There will be a nation who will perform Namaaz,
Yetthey will have no Deen”

In all these cases, their Namaaz in reality is not accepted even
though it is apparent that they are fulfilling their obligation of
Namaaz (their Namaaz is not accepted even though their outward
actions are correct but their inner beliefs are incorrect as they have
rejected the necessity of Deen, that which is proven in Qur’an).

One other waythrough which one will destroy Namaazis when in
reality one does not perform his Namaaz. Namaaz is also destroyed
(nullified) when in Ruku and Sajdah, one doesnot stay (composed)
whereas to do so is Waajib (compulsory). Similarly, to omit any
action in Namaaz which is Waajib, or to perform Namaaz without
sincerity and humility is definitely something that destroys the
Salaah.

It is mentioned in Bukhari Shareef on the authority of Hazrat Huzaifa
#% that he saw a person who was not performing his Ruku and
Sujood correctly. After he had completed his Namaaz Hazrat Huzaifa
4% said (to him), “You did not perform your Namaaz.” The narrator
says, “I think that Hazrat Huzaifa £% said to that person, ‘If you had
to die in this state, then you will not pass away on the Sunnah of the
Prophet &2’ [Bukhari Shareef Vol.1 pg.56]

The actual text of the Hadith-e-Paak is as follows:
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Destroying one’s Namaaz in this context also refers to delaying the
Namaaz after the appointed time has expired. It is mentioned in
Bukhari Shareef on the authority of Hazrat Zahri 4. He says, “I
presented myself in Damascus at the blessed court of Hazrat Anas
bin Maalik £%. I saw him crying and I asked, ‘What is your reason for
crying?’ He replied, ‘I did not recognise anything from the era of
Prophet &2 besides this Namaaz, and this too has been destroyed.’

[Bukhari Shareef vol.1 pg.72]

The actual text of the Hadith-e-Paak is as follows:
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This Hadith has been quoted by Imam Bukhari on the discussion
relating to performing Namaaz after its appointed time has expired.

Tabrani also narrated from Hazrat Anas bin Maalik 4% that the
Beloved Rasool #i: said, “That Namaaz which is performed in its
appointed time, and the Wudu for it is completely correctly, and this
Namaaz is performed with humility and sincerity and (if) the Qiyaam
(standing) is performed, the Ruku and the Sujood is performed
correctly, then the Namaaz of such a person comes out white and
glowing and says, ‘May Allah protect you like you have protected me.
As for those who read Namaaz in the incorrect time and who do not
perform proper Wudu, and who do not perform it with humility and
who do not perform the Ruku and Sujood correctly, then his Namaaz
comes out black and dark and says, ‘May Allah destroy you, like you
have destroyed me’. Then when it reaches there, where Allah Wills,
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it is wrapped up just as old clothes are wrapped up, and it is thrown
onto the face of the Namaazi (worshipper).

A narration with the same essence has been narrated by Hazrat
Ubadah bin Saamit #% from Ka'ab ibn Ujrah &% He says, “Our
Beloved Nabi #: emerged (from his Hujrah) and we were seven
persons. Four were our freed slaves and three from our Arabs
(leaders). We were sitting in the Musjid of the Prophet #2 and He &8s
said, 'Why are you people seated here?” We said, ‘We are sitting here
waitingfor Namaaz.” The Prophet &t waited for a little while and
then placed his blessed sight on us and said, ‘Do you know what your
Creator says?’ We answered in the negative. He &4 said, ‘Then let it
be known that your Creator says, ‘One who reads his five Namaaz in
their appointed times and one who keeps these Namaaz established
and who keeps the principles of it protected and does not destroy his
Namaaz, and does not destroy wrongfully the Namaaz through
carelessness, then for him there is a promise upon Me, that I will
enter him into paradise. For those who do not perform their Namaaz
on time and do not protect its principles and who wrongfully
destroy it through carelessness, then for them upon Me there is no
promise (to forgive). If I Will, then I may punish (them) or if 1 Will, T
may forgive (them).” [Majma’uzZawa’idVol.1Pg.302]

The actual words of the Hadith follow:
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PURIFHCRS.

This Hadith has been narrated by Tabrani in Awsat and in Kabeer
and the words of Imam Ahmed are as follows: “The narrator
mentions that he was sitting in the Musjid of the Prophet £ at this
time. (He says) ‘We were sitting in the Musjid of the Prophet &
when the Prophet #i: emerged from his blessed Hujrah (room) at
the time of Zuhr Salaah. He said, ‘You People ... Until the end’.” After
this, Imam Ahmed presented the same meaning of the Hadith as
mentioned above.
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WHEN THERE WILL BE
NO REGARD FOR AMAANAT

Amaanat: That which is given in trust for safekeeping (and has to be
returned)

This means that the Amaanat will not be passed on to its rightful
recipient. The word Amaanat (trust) in the Hadith is generalised,
which refers to wealth, knowledge and actions. 1t is in Tafseer-e-
Khaazin under the commentary of the verse as follows:

P < AT NI
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“Verily, Allah commands you that (you should) hand over the trust to the
rightful owners.” [Surah Nisa Verse 58]

This verse incorporates all types of trust, thus all those things of
trust which have been given in the responsibility of man fall under
its ruling, and there are three types:

THE FIRST TYPE:

The first typeis to have consideration for the Amaanat of Almighty
Allah and this is to carry out that which Allah has commanded and
to abstain from that which He has forbidden. It is the statement of
Hazrat Abdullah ibn Mas’ood &% that, “Amaanat is necessary in
everything, even when performing Wudu, when performing Ghusl to
be purified from impurities, in Ghusl for Namaaz, in discharging
Zakaat, in keeping fast and in every type of Ibaadat.”
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THE SECOND TYPE:

The second type is this that the servant should have full
consideration of Allah’s Amaanat within himself and this refers to all
the blessings that Allah has given him in his limbs (and rest of his
body). The Amaanat of the tongue is that it should be protected from
those things which are contrary to the Shar’iah, such as, telling lies,
backbiting and slander etc. The Amaanat of the eyes is that it should
beprotected from looking at strange women, and the Amaanat of the
ears is that it must be protected from listening to vulgar, indecent,
immodest and false words and it should also be protected from
listening to other things that are against Shar’iah.

THE THIRD TYPE:

The third type is this that the servant should be considerate in his
dealings with other servants of Allah regarding Amaanat. Thus, it is
necessary for him to return any deposit or anything else loaned to
him, to its rightful owners, and to be distrustful with them is not
allowed. Hazrat Abu Hurairah & narrates a Hadith that the Beloved
Rasool &2 said, “The Amaanat should be returned to the person who
left it with you and do not be distrustful with him who has been
distrustful to you.”

e B e I S ey s 3515 42181

In other words, Abu Dawud and Imam Tirmizi have mentioned this
Hadith to be Hassan Ghareeb.

The issue of weight and measurement is also incorporated in this
discussion. To weigh less or measure less is Haraam. This discussion
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also generally refers to the trust vestedin kings and the wealthy and
the trust vestedin the Ulama to deliver to the people with goodness.
Thus, all these fall under the category of Amaanat, and Allah has
commanded that Amaanat must be passed on to its true owners.

Allama Baghwi narrated on his own authority. He says, “It was very
seldom that the Prophet & delivered a sermon to us without
mentioning this, ‘He has no Imaan, who has no trustworthiness in
him and he has no Deen who does not fulfil his promises.” [Tafseer
KhaazinVol.1, pg.371]

The actual statement of Allama Baghwi is presented below:
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I (Hazrat Taajush Shariah) say, “The way for the Ulama to be good
towards the Muslims is for them to pass the message of Allah and His
Rasool %2 to them and to teach that knowledge to those worthy of it
as this is their Amaanat with them. To hide this, is to destroy the

Amaanat.™
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Footnotes are from previous page:

1. The Amaanat will also be betrayed (destroyed) in this way thateverything will be
given in the hands of the (Na Ahl) undeserving ones to take care of. 1t has been

mentioned on the authority of Hazrat Abu Hurairah % as follows:
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Whilst Rasoolullah @ﬁk was conversing, a Bedouin came to him and asked, when will
Qiyaamat come? The Prophet r‘éﬁj‘i said, ‘when that which is given in trust is abused,
then wait for the coming of Qiyaamat’. He asked, ‘how will trust be abused? He @‘E

said,'When all your affairs are given in the hands of incapable persons, then wait for
the coming of Qiyaamat.” (Mishkaat Shareef pg.469)

Even this which the Beloved Rasool r‘éﬁj‘i foretold can be seen today. We are seeing
that control and power is in the hands of those who are totally incapable of this
responsibility. Even the control of villages and townsare in the hands of such
ignorant people. It has now reached such an extent that such incapable people are
even appointed as custodians and trustees of certain Musjids.

They are those who do not even read Namaaz but are given this status only based on
their wealth and richness, and these are such wealthy people who seldom come to
the Musjid and if they do, then it is only for the Namaaz of Eid and Baqr Eid, or
sometimes they perform Jummah Salaah.

Even the control of certain Madrassahs and religious institutes have been given in
the care of those managers and secretaries who have no knowledge of Deen and
who are totally unaware of the condition of the necessities of the people fulfilling
these roles. It is obvious that even if the best of things is given in the control of
incapable people, then it will be damaged and destroyed.

In this time almost everything is in the hands of incapable people, but we must be

grateful to Almighty Allah that there are still some people who are capable and
deserving of these positions. (Farooqji)
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Imam Jalaalud’deen Suyuti 4% has mentioned in his book Al La’ali Al

Masnu’a with his merit as follows:
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Hazrat Ab’bas &% narrated that the Prophet i said, “Be generous
with regards to knowledge and none should conceal knowledge from
another as it is worse to be distrustful in knowledge than being
distrustful in wealth.” [Al La’ali Al Masnu’a Vol.1 Pg.208]

From the above mentioned discussion, everything has become
evident. Also, the obligation of discharging ones trust and the
meaning of the term Amaanat has also become very clear.

This is the condition of the comprehensiveness of one sentence that
has come out of the blessed lips of the Beloved Rasool £ and the
numerous interpretations and meanings of it, that the explanation
of none can really encompass it.
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Me Nisaa r Tere Kalaam Par, Milli Yoo To Kis Ko Zubaan Nahi
Wo Sukhan He Jis me Sukhan Na Ho, Wo Baya He Jiska Baya Nahi

‘Concealing Knowledge’ here means that one should not conceal it
(hide it) from those who are deserving recipients of such knowledge.
Just as it was mentioned in the above mentioned discussion and this
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condition is explicitly evident from the Ayat-e-Kareema (verse of the
Qur’an) that there is no doubt that this is worse than distrust in
wealth.

In some cases the concealing of knowledge can lead to kufr, such as if
they conceal information regarding the excellence and status of the
Beloved Rasool £ and instead of that, they say such things which
are not worthy of the status of the Prophet #£8:. This used to be the
manner of the (Yahud) Jews in the past times, and today those
charged with this are the Wahabis and Deobandis etc.

The Beloved Prophet £ said, “In every Ummah there are some
people who are Yahoodis and in my Ummabh, the Yahoodis are those
who attempt to falsify the Tagdeer which Allah mentions.”[Al La’ali
Al Masnu’a]

The essence of the Hadith is very clear. The Beloved Rasool #i:
referred to them as Yahoodi due to them falsifying and concealing
the truth.

Thus, the Wahabis etc. who reject the llm-e-Ghaib (Knowledge of the
Unseen) of the Beloved Rasool & and who intentionally hide the
truth about his excellence and who do not accept all the necessities
of Deen, then verily they too are charged with that which has been
mentioned in the Hadith.

That Hadith which mentions, “He has no Imaan, who has no
trustworthiness” is evidence against those who reject it in its most
true sense. Thus, their recitation of the Kalima in reality is of no
benefit to them.
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“Ziyaab fi Siyaab Lub Pe Kalma Dil Me Gustakhi
Salaam Islam Mulhid Ko, Ke Tasleem-e-Zubaani He”

From this it has become evident with regards to that which has been
mentioned in the Hadith Shareef, that they will make major sins
Halaal. This sentence is consistent with the previous phrase and both
have the affinity of cause and the causes.

In other words, when the Amaanat is seized from them, then this
refers to it being destroyed in the sense that they will be involved in
committing major sins without any thought of it, or (Allah Forbid)
they will in their hearts accept this as Halaal. Thus, becoming distant
from Imaan and they will be displeased with the Deen.

The Hadith has both meanings and both groups, based on the
different meanings of the Hadith and are charged with what is
mentioned in the Hadith. As for the second group who regard that
which is totally Haraam as Halaal, they are the ones who have had
the Amaanat seized and they are deprived of Imaan and out of the
folds of Islam.

Also based on the Magnificence of Allah, every such sin and every
such disobedience is regarded as Kabeera (a major sin), even though
some sins in comparison to others are regarded as major sins whilst
others are regarded as Sagheera (minor sins).

The comprehensive meaning of Kabeera refers to every such sin
regarding which the one responsible for it has been cautioned in
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regards to it with firmness in the Qur’an and Sunnah. Also an action
that once committed, brings one into contempt and the
perpetrator’s judicial right is dropped in this regard, such as in the
case of dealing in usury, usurping the wealth of an orphan,
disrespecting one’s parents, being merciless, being involved in black
magic, tale-bearing, presenting false testimony, wrongfully
complaining to the Ruler against the people, being an agent for
adultery, being indecent in issues of females (non-mahrams).
Similarly, it refers to that sin which invokes curse.

It also refers to every minor sin which one accepts happily and
continues doing it.

Hazrat Ibn Ab’bas £ says,
1oV o toaiaY s latu Y S §45Y

“With Istighfar (repentance), no sin remains a major sin and any sin
committed wilfully (happily), does not remain Sagheera (minor sins).
[Faizul Qadeer, vol.6 Pg.432]
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WHEN DEALING IN USURY (INTEREST)
WILL BECOME COMMON

Another sign from amongst the signs of the coming of Qiyaamat is
that dealing in (usury) interest will become common amongst
Muslims. Muslims will give and take interest from one another, in
other words in things that are weighed or measured, such as wheat,
gold, silver etc. They will sell silver etc. in exchange for the same,
with quantitative disparity. One Muslim will lend to another Muslim*
with the condition of receiving more than what was given.From this
it has become evident that interest takes place between Muslims and
Muslims, or a Muslim and a Zimmi kaafir (Zimmi Kaafir is an
unbeliever in a Muslim state paying jizya) in their legitimate wealth
and the first part of the Hadith which says, “When you see people
destroying Namaaz” is within the context.
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Hazrat Abu Hurairah Aig@ reports that the Prophet f@k said, “A time will come upon
the people, wherein they will not even think (care) about whether that which they
attained is Halaal or Haraam.” (Mishkaat Shareef Pg.241)

Today we find people saying, ‘Nowadays we cannot find any Halaal’ because in
Halaal, they do not find the opportunity to waste and to do wrong. This is why today
people make the excuse that ‘Nowadays we cannot find any Halaal’ whereas strict
warning has been mentioned in the Hadith regarding this. The Prophet @‘E said,
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“That flesh will not enter Jannat which has been nurtured with Haraam earnings
and the rightful place for such flesh and that which has been made from Haraam
earnings, is in the fire of Hell.” (Mishkaat Shareef, page 242). If people strive with
pious intentions to attain Halaal, then those problems which they find in looking for
Halaal will be eradicated. Our condition has become such, that be it Halaal or
Haraam or whatever its condition may be, all we do is just digest it. (Farooqi)
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It is further clarified by this Hadith, that there is no interest between
a Muslim and a Harbi Kaafir. Thus, to take more (from) kaafirs
(Harbi) today, does not qualify it as interest. That which a Muslim
attains from them in any way without using treachery is permissible.
From this, we are able to derive the ruling regarding the profit that
we get from the banks and post offices. For more detail on this issue,
peruse the book “Risaala Bank” by Mufti Qadi Abdur Raheem Bastavi
(alaihir rahma). (This book has been published by Qadri Book Depot,
Nau Mahla Musjid, Bareilly Shareef).

On the same token, if a Muslim gives something as a gift to his fellow
Muslim brother, when returning whatever he borrowed from him,
without any condition attached. 1t (the gift) will not be regarded as
interest, and there is no harm in him giving this.

From the above mentioned discussion, it is has become clear that for
it to qualify as Riba (interest), there must be some condition of value
(such as in weight or measurements etc.) or it should be related to
some item. In the two issues discussed above, neither is present, thus
not qualifying it as interest.Thus to buy and sell cash currency
(notes) in place of notes with a difference of price, is also not
regarded as interest. For a more detailed explanation in this regard,
peruse the book “Kifl al Fagih al Fahim fi Ahkami Qirtas Ad Darahim”
which has been written by Imam Ahle Sunnat Aala Hazrat 4.

To sell wheat with a difference against barley or any other article is
permissible, as wheat and barley are not regarded the same thing,
and to sell bread in exchange for wheat or flour, for a higher or
lesser value is also permissible. The reason for this is that here the
things are combined, but in the bread it is the amount of wheat.
Since the condition is interest and here this (condition) is absent.
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WHEN BRIBERY BECOMES COMMON

Another sign of Qiyaamat that the Beloved Rasool &£t mentioned is
that giving and taking bribes will become common amongst the
people and this will be to an extent that they will regard it as a petty
issue, whereas according to the Prophet & this (giving and taking
of bribery) is not a petty issue, but it is Haraam (totally forbidden).!

1. Bribery has become so common that those who claim to have compassion for the
religion are the people involved in bribes in the name of gifts and they even regard
this as Halaal. However, the Fugaha have clearly mentioned that the person who
used to be gifted things before he was granted such a position or before he became a
relative to someone, then it was Halaal for him to take (accept) all that which the
people gave him. However, once he attains that position of office, then after this,
whatever is given to him by the people is regarded as a bribe. It is mentioned in
Mishkaat Shareef:
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The Prophet r@k sent a person by the name of Ibn Lutbiyyah to collect the Zakaat
from the Azd Tribe. When he collected the Zakaat and returned. He said, “This is for
the Baitul Maal and this has been given to me as a gift.” On hearing this, the Prophet
@k delivered a sermon and said, “I appoint some of you to your duties of which
Allah has made me the Custodian and one from amongst you comes to me and says,
‘This is yours (for Bait ul Maal) and this is mine as it was given to me as a gift’. Why
then did he not stay at the home of his mother or father and then see if he was
given this gift or not.” (Mishkaat, page 156). From this Hadith-e-Paak it has become
clear that whatever has been given to you because of your position of office is
regarded as a bribe. (Farooqj)
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The issue of bribery being forbidden has been clearly explained in
the Glorious Qur’an, and it has been mentioned as follows in the
Hadith:
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“The curse of Allah is upon the taker and giver of bribes” [Musnad
Imam Ahmed, Vol.2, pg.387]

In other words, the person taking a bribe is absolutely deserving of
this curse and the one giving it is also bound by the same rope, if he
gives it for something impermissible, or if he gives it without being
compelled to do so.

If one has to give a bribe to get freedom from oppression or tyranny
and to attain what is rightfully his, and there is no other way of
sorting this out, then in such a circumstance, there is exemption.
Therefore, the one who gives this bribe does not fall under the
category of the above ruling (of being cursed).
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WHEN THE HOLY QUR'AN
WILL BE RENDERED AS A SONG

In other words, the rules of Tajweed will not be considered, and the
manner of Qir'at which has been inherited from the era of the
Prophet &2 will be omitted.

In other words, the Qur’an will be recited with high and low tones
like a song, or it means that the one’s reciting it, will recite the
Qur’an with musical connotations.

It has been mentioned by Imam Jalaalud’deen Suyuti in his book
“Itqaan fi Uloomil Qur’an” as follows:

“People have adopted singing styles in the recitation of the Qur’an.
Concerning such people, the Beloved Rasool #i: has mentioned,
'Their hearts are in temptation and those who desire their condition,

their hearts too are in temptation’.

From amongst the styles which they have made-up, one is called
‘Tar’eed’, one is called ‘Tarqees’, one is called ‘Tatreeb’ and one is
called ‘Tahzeen’.

Tar’eedis when the Qaari makes an irregular (shaking) kind of sound,
and it seems as if he is shivering because of cold or some discomfort.

Targees is when they make intention to stop (become silent) at the
alphabet which has a Saakin (Jazm) on it and then from the same
alphabet, they suddenly go forth (take off) as if he is speeding off in a
race or is at a very high speed.
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Tatreeb is when they recite the Qur’an with a kind of tune and by
committing errors in such a mannerthat at a place where there is no
Madd, they add a Madd and without reason they lengthen the Madd
contrary to the rule of how long the Madd should be lengthened.

Tahzeen is when they recite the Qur’an in a very depressing tone, as
if a person is crying sincerely and in humility. [Itqaan Fi Uloomil
Qur’an Ch.2 pg.101]

The actual words of Imam Suyuti are as follows:
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I (Taajush Shariah) say,

“There should be no harm in this as long as one reads with Tajweed
and one has regard for the rules of Qir’at and it should not be for the
purpose of show. However, (it is fine) if without control one becomes
emotional, because the Ulama have explained this, and this includes
Imam Jalaalud’deen Suyuti 4% who has also said in the same book
‘Itqaan’, “To cry during recitation of the Qur’an is Mustahab
(desirable) and those who cannot cry, should make a crying face, and
sincerity and sadness during recitation is allowed and favoured.”
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Almighty Allah says,

“And they fall on their chins crying.”
[Surah Isra Verse 109]

In Sahihain (Bukhari and Muslim) there is a Hadith wherein it is
mentioned that Hazrat Abdullah ibn Mas’ud £ recited the Qur'an
for the Beloved Rasool £2. It is mentioned in this Hadith that Hazrat
Abdullah ibn Mas'ud & saw that all of a sudden tears began to flow
from the blessed eyes of the Prophet £

Baihagi has reported in “Sha’bul Imaan” from Sa’ad ibn Maalik %,
“Verily, the Qur'an was revealed during a condition of anxiety and
sorrowfulness. Thus, when you recite it, you should cry and if you
are unable to cry, then make a crying face. A Mursal Hadith from the
collection of Mursal Ahadith narrates Abdul Maalik ibn Umair
reporting that the Prophet &2 said, “I will recite a Surah to you and
those from amongst you who cry, then for them is Jannat, and those
who cannot cry should act like you are crying.”

It is in the Musnad of Abu Ya’la as follows, “Recite the Qur’an in a sad
tone as it was revealed in a condition of sadness.” It is in Tabrani that the
best Qaari amongst the people is one who when he reads the Qur’an,
he does so in a sad manner.

It is mentioned in Sharah Al Muhadhab as follows, “The manner of
attaining this state of emotion is that the one reciting (The Qur’an)
should sincerely think about the commands and the promises and
the firm warnings that have been mentioned (in the Qur’an) and he
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should then reflect on his wrongs (at this time). If he is still unable to
cry and be sad, then one should weep (be saddened) for not being
able to feel this way, as this itself is a misfortune.” [Itqaan Ch.2 pg.
107]

The actual words of Imam Jalaalud’deen Suyuti are as follows,
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Imam Jalaalud’deen Suyuti £ states, “From amongst this (the ways
mentioned earlier) one such Bid’at (innovation) is when many
people sit together and recite theQur'an aloud. Instead of ¢uasys
they read ¢, 2.5 Jsfand instead of L.Ti,s they read L3 by omitting the
letter Waaw. Where there is no Madd, there they add a Madd, so that
which they have adopted becomes their manner and it is correct to
say that this is regarded as “Tahreef” (To deliberately change the
words of the Qur'an and even the meaning).”[Itqaan, Ch.2 Pg.103]
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The actual words of Imam Suyuti are,
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I (Taajush Shariah) say, “There is no doubt that it is “Tahreef” and
one who intentionally recites (the Qur’an) in this way will be
charged with committing ‘Tahreef.”

From this, it has become evident that is actually Masnunto recite
(the Qur’an) in a sweet, beautiful voice as long as one is not
interfering with the proper manner of recitation, and he is reciting
without unnecessary pulling and lengthening etc. Thus, there is no
harm in doing all of this, as long as the laws of the (recitation of the)
Qur’an are being observed.

It has been mentioned in the Hadith ofibn Hib’ban etc. as follows,
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“Adorn the recitation of the Qur’an with your voices, and it has been

mentioned in a narration of Daarmi that you should beautify the

recitation of the Quran with your voices, as a beautiful voice

increase the beauty of the recitation of the Qur’an. Baz'zaz etc. have

narrated a Hadith that a good voice is the adornment of the Qur’an,

and if a Qaari does not have a good voice, then he should try and
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make a good voice but in making an effort to do this, he should not
go to the level of making “Tamat’teet”.”[Itqaan, Ch.2, pg.107]

From this, it has become evident that the “Tamat’teet” which is not
permissible is this, that the Madd is over lengthened and when there
is exaggeration in the fulfilment of the Harakaat to the extent that
the (Fatah) zabar is manifest like the Alifjthe (Damma) pesh is
manifest like the waaw and (Kasra) Zer is manifest like the Yaa, or
where the rule of Idghaam (Duplication of a letter by Tashdeed) is
applied whereas it was not to be applied there. In addition to this, it
has been mentioned in the Hadith Shareef that the Beloved Rasool
&t said, “Recite the Qur’an in the manner and the voice (tone) of the
Arabs and abstain from the tunes (i.e. the manner) of the Jews and
the Christians, and protect yourself from the ways of the “Ahle Fisq”
(Open transgressors)". (Soon) such people will appear who will make
“Tarjee” (read in high and low tones) in the Qur’an like singing,and
they will recite in the manner of the “Ahle Rahbaniyyat” (Monks).
The Qur’an will not pass down their throats, (and) their hearts are
plunged into temptation and so are the hearts of those who prefer
their way.” This Hadith has been narrated by Tabrani and
Baihagqi.[Itqaan Ch.2 pg.107]
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Footnotes for Text on the previous page:

This Hadith-e-Paak has been quoted in Mishkaat on pg. 191 and in Tayseer, vol.2,
pg.194 on the authority of Hazrat Abu Huzaifa % with the following words,
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“The Prophet @‘E said, “Recite the Qur’an in the manner of the Arabs and abstain
from the manner of the Jews, Christians and those who are love-sick, for soon after
me, such people will emerge who will recite the Qur’an by saying ‘Aa, Aa’ like a song
and in the way of the Raahibs and those who recite songs of mourning by raising
and dropping their voice. The Qur’an will not pass down their throats (In other
words, it will not have any effect on their hearts). Their hearts will be in temptation
and the hearts of those who enjoy this recitation (of reciting in high and low voices);

”

their hearts too will be in temptation”.

(1) This can be commonly seen in the Hufaaz and Qaaris of today, that they pay
more attention to their style of making their voice sound nice, and we see how they
raise and lower their voices. Even though (a lot of them) don’t even go close to
Namaaz for the other eleven months of the year, they (boldly) take the Musal’la and
recite Qur’an. The level of this ignorance is such that the public as well keep the
proper Qaaris at the back and make those who read withthese high and low tones,
and with voices like females their leaders in prayer, even though they may not have
any knowledge of how to pronounce the alphabets and noknowledge of Tajweed.
(Farooqji)
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With regards to (manners of) recitation, another undesirable
manner is to read in the voice of females (In other words, to make
one’s voice thin like a female). This alone is impermissible as it is to
imitate (females) and also because it is like singing. The Ulama have
mentioned that the aim is to read with Tafkheem (in a proper manly
voice). It is for this reason that the following has been mentioned in
the Hadith of Haakim,
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The Qur'an was revealed with Tafkheem. Haleemi has mentioned
that Tafkheem means to read with a bold male voice, and one should

not make ones voice thin like females when reciting. [Itqaan Ch.2Pg.
107]
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WHEN CHILDREN WILL BECOME
THE CAUSE OF HEARTACHE

This means that the children will become extremely disobedient!

Disobedience to ones parents is disobedience to Almighty Allah, and
to make them upset is to displease Almighty Allah, and it is this
which will be their means of entering them into Hell.For as long as a
person does not please his parents, in reality none of his Fard, Nafil
or any other good deeds are accepted in the Court of Allah.

With the exception of the punishment of the hereafter, they will face
numerous calamities and hardships on this earth. There is also a fear
that they will not have the opportunity of reciting the Kalima at the
time of death.

1. Today, on a daily basis we see how children disobey their parents. Leave alone
disobeying them, the Qur’an has forbidden us from talking to them in a high pitched
tone, and the Qur’an has even forbidden us from even saying “Uf” or “Hoo” to them.
Almighty Allah says,
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“Do not say “Hoo” to them and do not talk to them harshly and speak to them with
words of respect.” (Surah Isra, Verse 23)

Today the scenario seems to be totally opposite. I have seen sons who instead of
serving their parents in their old age, they cause them grief and discomfort. Ailing
parents are even dependent for medication which is necessary for them. There is no
one to listen to their pleas. There are even those who have beaten up their parents
and driven them out of their homes, in order to please their wives. This will be the
cause of their destruction in this world and in the hereafter. In the same Hadith, it
has been mentioned as one of the signs of Qiyaamat. “Men will obey their wives and
disobey their mothers and keep their fathers distant.” (Farooqji)
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It is on the authority of Hazrat Abu Hurairah &% that the Beloved
Rasool & said,
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“Obedience to Allah is in obeying ones parents, and one who
disobeys his parents, is a sinner in the Court of Allah.” [Majma’uz
Zawa'’id, Vol.8 Pg.132]

The Prophet £ further said,
Ao el abl o3 20l GaieV) de it e Jl e sl e bl 5 20 8
Sl J38ladl Gaslal
“If Allah Wills, then he holds all the punishment for all sins in the
hereafter, but He gives the punishment for disrespecting ones
parents to them whilst they are still alive in this world (before they

die).” [Haakim Mustadrak, Vol.4 Pg.156]

The Beloved Rasooléikalso said,
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“Cursed is he, who causes his parents grief! Cursed is he, who causes
his parents grieflCursed is he, who causes his parents grief!”
[Targheeb Vol.3 Pg.287]
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Imam Ahl-e-Sunnat Aala Hazrat Imam Ahmed Raza Khan Qaadiri
Barelvi &% says,

“To be good towards ones parents does not only entail this, that you
should obey their commands and not go against their wishes, but
being good towards them also means that one should also not do any
such thing that they do not like, even though they have not given a
specific command for it. Since to obey them and to keep them
pleased are both Waajib (compulsory) and to disobey them and make
them upset are both Haraam.” [Huqoog-e-Waalidain, Pg.38]

It is for this reason that parents are the manifestation (of the
blessings) of Allah and His Rasool &2 and they are the manifestation
of His Majesty and Mercy.

It is for this reason that Almighty Allah announced their rights with
our rights towards Him and in doing so He commands,

sk

“Be grateful to me and to your parents.”
[Surah Lugmaan Verse 14]

It has been mentioned in the Hadith that one Sahabi-e-Rasool &
presented himself in the Court of the Prophet £ and said,

“Ya Rasool’Allah &8, I carried my mother on my back and walked for
six miles on rocks that were so intensely hot that if one places meat
on them, it would have cooked. O’ Prophet of Allah &% have 1
fulfilled my rights towards her (as a son)?”
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The Prophet £ said,
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“Possibly it can be the recompense for one of the jolts of pain that
she felt (from the many jolts) at the time of giving birth to you.”
[Majma’uz Zawa'id, Vol.8 Pg.137]

In conclusion, it must be noted that the rights (and duties) towards
our parents is not this, that we should cause them any discomfort.

They are a means to our existence and lives. Thus, whatever
blessings we attain, be they worldly or Deeni (religious), all these are
through their blessings, because every blessing and excellence is
based on existence. They are the means of our existence, thus just by
them being our mother and father is such a great excellence for
which we need to be truly grateful, and it is a responsibility that one
can never fulfil in reality (towards them), be it in the time that they
nurtured you or when they carried the burdens of pain and difficulty
for your sake. Especially when your mother carried you in her
womb, when she gave birth to you and when she fed and weaned
you.

Up to what extent can we ever be thankful to them?
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WHEN ULAMA WILL LOWER THEMSELVES
BEFORE THE WEALTHY

This refers to the open transgressors in the ranks of the Ulama, who
will lower themselves before the wealthy, for the sake of wealth and
respect. The result of this will be that, they will say that which is
Halaal is Haraam and that which is Haraam is Halaal.

They will give such Fatawa (decrees) to the worldly people that may
suit their whims and fancies, just as it has been mentioned in the
Hadith which is to follow. This is a warning to both the Ulama'and
the laymen. Imam Jalaalud’deen Suyuti £ narrates a Hadith from
Hazrat Abdullah ibn Mubaarak £ in his book Al La’ali Al Masnu’a in
which he narrated from Abu Ma’an. He said, “Suhail bin Hassan Kalbi
4% narrated a Hadith to me that the Beloved Rasool &2 said, “Verily
that slippery, slimy pillar on which the feet of the Ulama does not
stay firm is “Tama” (Temptation / Greed).”

The words of the Hadith are,
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Footnotes from previous page

1. This refers to the Ulama who have strayed from the path of guidance and
righteousness, namely the worldly Ulama who are usually found in the presence of
the wealthy. They go to these people and forget their honour and their respect and
lower themselves before the worldly people. The Beloved Rasool %@k said,
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“There will be such people in my Ummat who will attain knowledge of Deen and
they will read the Qur’an and then they will go to the wealthy people and they will
say, ‘we go to the wealthy people and we attain the worldly needs from them and
then we save our Deen and step aside’, whereas it can never be so, just as ‘Qataad’ (A
Thorny Tree), from which except (being caught by the) thorns, you cannot get
anything else. In the same way one does not get anything from the wealthy people
of the world.” [Sunan Tbn Majah, pg.23]

Hazrat Abdullah ibn Mas’ud ai‘é«'& says,
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“If the Ulama had protected their knowledge and spent it (this knowledge) on those
who have the capability of learning, then they would have become the leaders of
their era, but they wasted their knowledge for the sake of worldly gain on the
people of the world and because of this, they have become disgraced and have no
worth in the sight of the people of their time.” [Mishkaat Shareef, Pg.37]

Even this, we are seeing today. Some Ulama have lost sight of the hereafter and
have used their knowledge to attain this world, and they are more interested in
becoming political leaders and famously wealthy people. There are also those Ulama
who behave as if it is their Me’raj, when their articles are published in newspapers
etc., yet they give false and misleading articles, trying to discredit the people and
the responsible people in the community. (Farooqi)
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It has been mentioned in the same Hadith from the Hazrat Anas £
that the Ulama are the Keepers of Trust amongst the Ummats of
Allah’s Prophets, for as long as they do not become involved with
Kings, and they do not get involved in the issues of the world. If they
become involved with the Kings, then verily they have made
Khayaanat (betrayed the trust) of the Prophets, thus stay away from
them. The words of the Hadith-e-Paak are,
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However, this will not be the condition of all the Ulama. It has been
mentioned in the Hadith of “Bukhari Shareef” which is narrated by
Hazrat Ameer Mu'awiyah & that the Beloved Rasool # said,
“Whosoever Allah Wills to be generous towards, He blesses him with
being a Fagih (One with understanding of Religion) and I am the one
who distributes and Allah is the One who Gives. One group in my
Ummah will (always) remain firmly on the Deen of Allah until the
command of Allah appears (until the last day). Their opposition will
not be able to cause them any harm.” [Bukhari Shareef vol.1 pg.61]
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From this Hadith it becomes evident that the good Ulama will

continue coming until Qiyaamat and they will be the guardians of
the Shariat and are those with true understanding of Religion.
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They will be firm on Deen and through their blessings, their true and
loyal followers, the Ahle Sunnat Wa Jama’at will also remain firm
and steadfast on Deen.

The clear sign of this is evident from the said Hadith (which was
quoted in the beginning) that there will be an abundance of Qaaris
and a shortage of Fuqaha (Religious Jurists who have true
understanding of religion).

It is clearly mentioned that even though they may be few in number,
they will continue coming until Qiyaamat. The part which mentions
that there will be an abundance of Qaaris is better understood by
looking at what has been mentioned earlier. In other words, there
will definitely be an abundance of Qaaris, but they will not present
the true and correct recitation of the Qur’an. Thus the way that was
adopted by the Sahaba-e-Kiraam from the Prophet &£ and which

became common amongst the true followers, will be disregarded.

It is reported on the authority of Hazrat Abdur Rahmaan ibn Sulami
&% that he said, “The Sahabi who used to teach the Quran to us
mentioned that they would learn ten verses from the Prophet &
and they would never start with the next ten verses until they learnt
whatever knowledge and practicing rules were in them. He said,
“The Prophet &£ used to educate us concerning both knowledge and

practices.”

From this blessed Hadith it has become evident that the Prophet &
has knowledge of everything in the universe. He has knowledge of
everything that happened and that which is to happen. Every grain
and atom in the universe is before his blessed sight. All that which is
to happen close to Qiyaamat and Qiyaamatitself is before him.The
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Ulama have mentioned that the Beloved Rasool &2 did not leave this
world before Almighty Allah informed him about exactly when
Qiyaamat will come. He was commanded to keep the actual dates
veiled from the people and in some Ahadith it has also been
mentioned concerning the issue of Qiyaamat being before him.This
opinion of the Ulama-e-Kiraam is clear from another Hadith. This
Hadith has been narrated by Hazrat Abdullah ibn Amr 45 and is
recorded in Kanz ul Umaal, Vol.14, pg.583, this is a lengthy narration.
In this Hadith, it has been mentioned about a wind that will blow
sometime after the burial of Hazrat Esa Ala Nabiyyina .s.i.k. This
wind will blow from the direction of Yemen. It will be such a time,
when only such people will be left on earth that there will be no Nabi
amongst them, no knowledge of the Qur'an and there will be no
Muslims amongst them.Hazrat Abdullah Amr ibn A’as mentions,
“Now here, the actual time of when Qiyaamat will come, has been
concealed from us, so we do not know how much time will be given
to those people.”[Kanzul Umaal Vol.14Pg.579]

The Actual Text of The Hadith is as Follows:
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From this Hadith it is evident that the Sahaba mentioned about
themselves, that the actual time of the coming of Qiyaamat has been
concealed from them. Also, the one who concealed it (based on
Allah’s command) is the Beloved Rasool &8 and by the Prophet &
concealing this information proves that He & knew exactly when
Qiyaamat will come, but he was not commanded to share this
information and thus concealed it from the Sahaba-e-Kiraam. It is in
Bukhari Shareef “Kitaab ul Wudu” that the Beloved Rasool&i said to
Hazrat Asma bint Abu Bakr, “There is no such thing that I have not

seen before now, but this, that I have seen them at a certain place, to
this extent that I saw Jannat and Dozakh (Hell). Verily, Wahi
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(revelation) has descended upon me, that you will be tested in your
graves, similar to the mischief of Dajaal or something close to this.
Angels will come to every one of you and ask, ‘What knowledge do
you have about this special person?” (Referring to Rasoolullah ).
The believer or Maugin (narrator doubts which one) will say, “This is
Muhammad, Allah’s Rasool #&:. He brought bright signs and
guidance to us, so we acknowledged what he said and we brought
faith (Imaan) and we followed him. It will be said to him, ‘Sleep, O
virtuous and good (person).’It will be said to him, ‘we knew that you
are surely a true believer’. However, the Munafiq or Murtaab (doubt
of narrator in which word was used) will say, “I do not know. I used
to hear the people saying something and I said the same.”[Bukhari
Shareef Vol.1 pg.30/31].

The Actual Text of The Hadith is as Follows:
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WHEN MUSJIDS WILL BE DECORATED

Here, it should be noted that all the signs that have been mentioned
regarding the closeness of Qiyaamat are not all such things which
are impermissible and Haraam. There are also things amongst them
that are permissible and allowed, in other words, such as the lining
of the scriptures with gold and silver, and the adorning of the Musjid
with patterns and carvings etc. These actions are allowed."

1. It is sad that nowadays our Musjids have been adorned with colourful tiles,
beautiful chandeliers, sparkling lampshades, captivating fringes and beautiful
architecture and calligraphy that divert the attention of our hearts. Also, the beauty
of the tall minarets etc. is very evident. In other words, our Musjids are full of all the
worldly beauties, yet it is empty of Namaazis. A poet has said something very true:
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As for those who go to the Musjid today, then amongst them are those who take
with them, the detailsof worldly talk, whereas the Fugaha-e-Kiraam have said that
one should even avoid permissible discussions inside the Musjid. 1t is also from the
signs of Qiyaamat that the people will talk in the Musjid. It is in Kanz ul Umaal,
Vol.14 as follows:
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“Qiyaamat will not come until such time that people start talking of worldly things
in the Musjid with pride.” Baihaqi quoted in Sha’bul Imaan from Imam Hassan Basri
Ai“je that the Prophet r@k said, “Such a time will come upon the people that worldly
discussions will take place in the Musjid. You should not sit with such people, as
Allah has nothing to do with them,” [Bahaar-e-Shariat Vol.3 pg.181]

The Prophet r@k also said,
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“When you start beautifying your Musjids and adorning your Qur’ans, remember

that the time of your destruction is near.” [Kanzul UmaalVol.14 Pg.120] (Farooqi)
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It has been mentioned in Durr-e-Mukhtar Vol.2 pg.386 as follows:

“To adorn the Scriptures with gold and silver in order to show
respect to it, is totally permissible, similar to decorating the Musjid.”

The words of the Hadith-e-Paak are as follows:
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As for the issue of calligraphy and patterns in the Musjid, then this is
proven from the Hadith of Ibn Ab’bas &% that he said, 250 “You
will surely engrave the Musjids” (with calligraphy) and he did not
quote any source of objection to this from the Beloved Rasool #i.

Even the practice of Hazrat Uthman ibn Affaan £ is testimony to
this. It has been mentioned in Bukhari Shareef that in the time of the
Prophet £ the Musjid was made from unbaked bricks and the roof
was made from date palms (leaves) and the pillars were made from
date branches.

Hazrat Abu Bakr £% did not make any changes and Hazrat Umar &%
made some extension and he constructed this in the same way, with
bricks and date palms, just as it was in the era of the Prophet # and
he kept the pillars in the same manner, with the branches of the date
tree.

Then Hazrat Uthman &% undertook a much bigger extension and he
made the soft walls with engraved stones and lime, and he
constructed the pillars with engraved stones and he constructed the
roof from very expensive wood (i.e. from teak).” [Bukhari Shareef]
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The words of the Hadith Shareef follow:
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From this, it is evident that every new thing which was not in the
time of the Prophet & is not impermissible but this Bid’at
(innovation) is sometimes Waajib, such as to present evidence
against the misled people and to learn Arabic syntax etc.

Bid’at is sometimes Mustahab (desirable) like to establish
Madrassahs and lodges for travellers, and every other good thing
which was not in the early era. Sometimes (innovation) is Makruh
(defective), such as the adorning of Musjids (according to one
statement), and sometimes it is allowed; such as, delicious meals,
good clothes etc. as mentioned in Durr-e-Mukhtar.

The legal ruling is that which Allah and His Rasool i strictly
forbade is not allowed and impermissible and that which they did
not forbid is not disallowed, but it is allowed and Ui L2y § Jo ‘In
objects (things) there is actually legality’.
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WHEN THE MONTHS BECOME SHORT
It has been mentioned in Majma’ul BihaarAl Anwaar:

“The astronomers have mentioned that the Daa’iratul Burooj (The
imaginary circle in the sky, depicting the celestial equator) will
coincide with the Daa’ira Mu’dilun Nahaar (The Imaginary circle on
the earth, which is depicting the celestial equator) in the future.

The explanation at this point is that it is an accepted fact that
between the North Pole and the South Pole, there is a huge
(imaginary) circle and its trajectory is equal towards both the poles.
In other words, it is at an angle of 90 degrees from the North Pole
and 90 degrees from the South Pole. It is this huge circle which is
known as Daa’ira Mu'dilun Nahaar (The Imaginary circle on the
earth, which is depicting the celestial equator).

On the 12" of March and the 24™ of September, the sun moves over
the celestial equator and on the 22™ of June, from the point where
the sun rises, the celestial equator is 23 degrees and 27 minutes
south.

In the same way, from the point where the sunsets (comes to a rest),
the celestial equator on the 22™ June is also 23 degrees 27 minutes
South. On the 22™ December, the equator is 23 degrees 27 minutes
north of the point from where the sun rises.

In the same way, on the 22™ December the equator is 23 degrees 27
minutes north from the point where the sun sets (comes to a rest). In
other words, the Mu’dil Nahaar (celestial equator) is in the midpoint
of the points of rising on the 22™ of June and the 22™ of December.
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In the same way, the Mu’dil Nahaar (celestial equator) is in the
midpoint of the points of setting on the 22™ of June and the 22™ of
December.

The reason for it being called the Mu’dilun Nahaar is that when the
sun comes into the strait of this sphere, then in all places, day and
night are approximately the same (equal everywhere) and it
intersects the celestial equator in this manner, that the difference
between both the poles is 23 degrees 27 minutes. From this huge
sphere, movement and distance of the stars from the sun etc. can be
deciphered.

From this, it can be derived that (this is) as long as this huge sphere
(ecliptic), continues intersecting the celestial sphere in this manner,
that the above mentioned distance remains established between

both and for as long as this remains in motion according toits
pattern.

Whilst presenting the commentary with regards to this verse in
Tafseer-e-Kabeer:

&3y B
Imam Raazi (alaihir rahma) says,
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“In other words, when the sun is put under the skies’
[Tafseer-e-Kabeer]
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From that which has been mentioned, the support of this statement
and verification of what has been mentioned in the Hadith is
evident, and in this verse alone there is verification of the Hadith.
Now, the essence of what has been mentioned in the Hadith is the
explanation of the Ayat. It explains that when the sun (moves) below
its course, millions of miles above the earth and is then thrown off
(its normal) course, then without doubt, the course in which it
rotates will become smaller and because of coming lower, it will
increase in speed and the distance to cover will also become shorter
and movement of the sun will also become faster.

Thus, obviously the amount of time will become shortened. It is
proven from the Hadith of Hazrat Abu Hurairah £% that when
Qiyaamat comes near then time will become short (very little time
will be left), and a year will be like a month and a month will be like a
Jummah and the amount of time of a Jummah (one week) will be like
time it takes for a branch/twig of a date palm to burn once it has
been thrown into a fire. The words of the Hadith are as follows:
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The actual amount of days in the month and year will remain the
same, the shorter this distance becomes (which it will). The result of
this will be that the Daa’iratul Burooj and the Daa’ira-e-Mu’dil will
come closer to one another and the amount of time will become
shorter.

From this it is clear that the statement concerning the months

becoming shorter is based on its evident meaning and there is

nothing that can be raised as an objection to its true meaning, and it
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is that which is regarded as the real meaning. As for that which has
been mentioned in the last Hadith, then this is a part of the Hadith

which is the annotation to what has been mentioned. s.sidhs

Thus, the discussion of the Hadith is based on that which is evident
from it, and in taking the actual evident meaning, neither is there
any change and nor is there any other proof from the Shariah which
is demanding the refusal of this. In Bukhari Shareef, there is a Hadith

present which substantiates this Hadith, where the wordso,s

clepthave been mentioned. From it the coming close of the time is
clearly evident. It is in the Hadith of Muslim Shareef that the
Prophet #: spoke about Dajjaal and the Sahaba-e-Kiraam asked
about how long Daj’jaal will remain on earth, and the Prophet &
said, “One day (The First Day) will be like a year, then one day (The
Second Day) will be like a month and then one day (The Third Day)
will be like Jummah (like a week) and the rest of Daj’jaals days will be
like your days.” The Sahaba asked, “O Prophet of Allah #, “What
about that day which will be like one year, will it be sufficient for us
to read the Namaaz of one day in it?” He £ said, “No, you should
use estimation for this.”

It is quoted from Imam Kamaalud’deen Humaam who quotes this
Hadith from the footnotes of Tabayyin ul Haqgaaiq, and then says,
“Verily the Prophet £ made 300 Asr Salaahs Waajib by making this
statement, before this, that the shadow of any object becomes equal
or double it, and it is based on this Religious Discretion that all the
other Salaahs should be performed.”[Tabay’yanulHagaaigVol.l
page.81]

From this, the evidence of the closeness of the time and the
shortness of the years and the days are left as normal, and in this
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there is no room for the need to justify, and here the Hadith of
Muslim clearly cuts out the probability of any interpretation. From
this,it has also been explained that the distance of the sun will not
always remain the same as mentioned, but degrees of change will
occur and the months and seasons will change drastically which we
are already seeing today, and it is clear evidence of this.

It has been mentioned in the Holy Qur’an as follows:
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“And the sun travels towards its appointed resting place. This is the
command of the Majestic, Most Knowledgeable.”

It is evident from the verse of the Qur’an that the sun is continuously
moving towards its appointed resting place,so definitely there is an
appointed course that has been set for it, which it has to complete by
Qiyaamat. It does not stop at any particular resting place, but when
it reaches that point, then through the command of Allah, it moves
towards another appointed place. This pattern of the sun will
continue until the end of its journey, in other words it will continue
until Qiyaamat.

It has been mentioned as follows in Tafseer-e-Kabeer:
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“Also, based on this which has been mentioned, when the Laam is for
benefit of time, the meaning of the verse will be, “The sun moves
within its time of resting.” In other words, when it reaches its
resting place, then it is commanded to move from there, so it moves
and there is this probability that the Laam is in the meaning of v
(towards), in other words it reads, “The sun is moving towards its
appointed resting place, and in support of this statement is the Qir’at
of those who recite it as:
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Also, based on this statement of the resting place as mentioned,
there are numerous other statements. The first is that the appointed
resting place (final stop) is Qiyaamat, and on that day the sun will
come to a stop and there will be no more movement left in it.

It has also been mentioned as follows in Tafseer-e-Kabeer,
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Also, the command of Allah <3 has a probability that this is the

indication being given to the sun for it to move. In other words, the
moving of the sun is the Command/Will of Allah. It has been
mentioned to this extent, that in six months, every day the sun
moves in the direction of something, that in the day that passed, it
did not pass in that direction ever before.
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From this it is clear that the sun is continuously travelling and is
following a specific course and it does not stop at any resting place.
Aala Hazrat &% narrated one Qir’at (manner of recitation) of Hazrat

Abdullah ibn Mas'ud £% where he read (this verse) as (g sz.ey

This difference of distance and according to the degree of altitude
and descent and the distant and proximity, the difference is
unavoidable. Finally, this proves that close to Qiyaamat, the sun will
definitely come closer to the earth, which will make the changes
unavoidable in the shortening of the time and in the shortening of
the days and years, which has been clarified in the Hadith Shareef.
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WHEN FEMALES WILL SIT (RIDE)
ON TURKISH HORSES

In other words, the females will imitate the males with pride and
arrogance. It has been mentioned “And females will imitate the
males.”

The context discusses the past times. In other words, this does not
specifically refer to sitting on a horse, but the females will adopt
other male habits and will be in contempt for this and thus sinful.!

1. Nowadays we have seen that even the females keep their hair like males without
any fear. They wear tight clothing like jeans, tight t-shirts and other body hugging
clothing that shows the entire silhouette of their bodies. In other words, they are
naked even though they are wearing clothes, and this is a manner of giving an
invitation for sin.

It has been mentioned in the Hadith-e-Paak as follows:
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Hazrat Abdullah ibn Umar a%la says, “Qiyaamat will not come until such time that
people will be intimate with one another on the streets, like animals.” [Kanz ul
Umaal Vol.14 Pg.246]

Today, in market places and on the streets, the acts of adultery are being performed
openly, and we read about this in daily newspapers as well. It is obvious if such
immodestly and indecency prevails then the outcome will be as mentioned.
(Farooqji)
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For a female to ride (or sit) on a horse without any valid reason, is
not allowed, since this too is regardedas a type of male behaviour.
The Hadith has mentioned that a female who imitates a male is
cursed. Ibn Hib’ban narrates in Sahih from Hazrat Abdullah ibn
Umar £ that the Prophet #2: said,
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Towards the end of the Ummah, there will be females who will sit on
animals like men (until end of Hadith). At the end of the Hadith, the
following words have come, “Curse such women, as they are cursed.”

It is in Sunan Abu Dawud on the authority Ibn Abi Malika,
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“It was mentioned to Ummul Mo’'mineen Hazrat Sayyida A’isha
Siddiqa s Juw i1 e that there is a female that wears shoes like that of
a man, so she said, “The Prophet & cursed women who dress like
men.” [Abu Dawud Vol.2 Pg.210]

With regards to the Arab females who wear head coverings (head
gear) and they twist it for the sake of protecting (the head), it is
concerning this that it was mentioned that they should only twist it
once and not twice, so that it does not imitate the men who wear
turbans, as it is Haraam for men to imitate women and women to

imitate men.
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Imam Ahmed, Abu Dawud and Haakim have presented a narration
with the merit of it being a Hassan narration from Ummul
Mo’mineen Umm-e-Salma &%, (It is as follows):
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“The Beloved Rasool & came to Sayyida Umm-e-Salma &% and saw
her wearing a head covering. He said, “Only make one twist on the
head and not two.” [Sunan Abu Dawood Vol.2 Pg.212]

Hazrat Abdullah ibn Amr 4% saw Umm-e-Sa’eed bint Umm-e-Jameel
carrying a bow (one used to fire arrows) and walking in the manner
in which men walk, so he &said,
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“I heard the Prophet &£ say, “That woman is not from amongst us,
who imitates the men and neither is that man who imitates the
women.” Imam Ahmed and Imam Tabrani have quoted this
narration. [Musnad Ahmed bin Hambal Vol.2 Pg.200]

It is Haraam for a female to cut her hair, and those who do so have
been cursed as this is to imitate the males and it is Haraam for
females to imitate the males.
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‘If a female cuts her hair, she is sinful and the curse (of Allah) befalls
her. The reason which brings this into effect is the imitating of the
males.’
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WHEN FEMALES IMITATE MALES
AND MALES IMITATE FEMALES

This too is from amongst the signs of Qiyaamat and this sign has
already become apparent. In this present time, this is seen very
commonly and according to Shariat, this is disallowed. It has been
mentioned in Vol.1 page 339 of Musnad Imam Azam as follows:
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“The curse of Allah is on those (males) who dress in the manner of
females, and upon those females who dress in the manner of males.”

Today, females and males have started to imitate and copy many
ways of one another. From amongst these ways, one is the use of the
chain watch and this has become a very common practice amongst
males. This has become so common that many Imams, Maulvis and
Muftis are seen wearing them without any regret. This is clearly
regarded as forbidden (unnecessary) adornment, and is thus
regarded an impermissible practice. Some try to show that it is
permissible and falsely say that the permissibility is proven from

Aala Hazrat Faazil-e-Bareilvi's &% statements, whereas the

permissibility of this can never be proven from any of his works.

Firstly,this Chain watch that is worn on the wrist was not in the time
of Aala Hazrat #%. Secondly,as for the chain to which they (those
who object) try to attribute the present chain watch and claim
permissibility based on Qiyaas (logical assumption thereof), then
there are numerous cases where Aala Hazrat Azeem ul Barkat Faazil-
e-Barelvi has clearly mentioned that to be impermissible and
disallowed as well.
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This question was sent to Aala Hazrat:

In the present time kurtas and sadrees (waistcoat) are worn with
silver buttons that have chains attached to them. Are they
permissible or not?

In answer to this, Aala Hazrat says:

“To simply sew the silver buttons on is not objectionable, as it is
clear about the use of gold buttons in the books of Figh, but as for
the silver chains that are attached to the buttons, then this is
definitely being very careless. Unless and until there is no clear
evidence in the statements of the A’ima in this issue, which is as
clear as the light of the sun and there is no clear ruling on this issue,
then to just give the rule of permissibility is mere impudence, since
the actual ruling of silver and gold, is that it is forbidden (for males).

Shaykh Muhaqqiq Maulana Abdul Haq Muhadith Delhwi . ... states
as follows in Ash’at ul Lam’aat the annotation of Mishkaat:

“When the Shariah has given the command of it being forbidden and
has eliminated the actuality of it being allowed, then the law of it
being forbidden has been ruled. Since any specific thing has not been
given clear and open consent, it can never be permitted, but it will
remain under the law of it being completely forbidden. It is obvious
that by wearing the chains in this manner, the intention is that of
adornment, but the actual reason is only adornment and such
adornment is known as ‘Tahalli’. The Ulama have clarified that with
the exception of a ring, belly belt, and necessities for the sword, the
use of an extra lace border and adornment with silver etc. is not
permissible in any way. [Fatawa Razvia Vol.9 Pg.34]
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Aala Hazrat also states on pages 298/299 of the same as follows:

“This humble servant has not found any evidence (source of
permissibility) concerning the chain which is used with the buttons,
and neither have I found any clear proof of this, but in reality it is
done for personal adornment and it is not like the buttons, that
there is need for it in the clothing, and neither is it like a spear
(flagpole) that is attached to the cloth (used for the flag) that it may
be regarded as part of the material. It has no other real benefit
except that of adornment and this highly resembles the jewels of the
females. Its appearance and condition is just like support grips (in
the hair), where the hair is pushed through the rings attached to
chains which are brought towards the forehead and the hair is
brought together at this point and is joined together by a clip. These
are two links of a chain. Actually, with the exception of
beautification (adornment) there is one other benefit there and that
is to lift the weight of the hair off the ears as this hair ring (grip)
actually supports the weight of the hair. It is for this reason that
they are called support grips. As for the links of the chain, it must be
noted that this has no benefit except that it is for adornment. Thus,
in comparison to the links of the support grips, its links are like that
of the jhoomar (ornament worn by women on the head which falls
onto the forehead). Also like the support grips this too is regarded as
wearing apparel, but here it is only being done for the sake of
adornment (in the case of the chain watch) and has nothing to do
with the actual apparel, like the jhoomar.......(Until End).”

From this, it has become evident that during the era of Aala Hazrat

Azeem ul Barkat the chain that was used to attach the watch to the

kurta or waist coat etc. and then kept in the pocketwas also regarded

under the ruling of jewellery according to him. Thus, that which is

used on a wrist watch (the chain) is even more so regarded as
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jewellery, and it is clearly used to show adornment and
beautification.

Thus, it being illegal is very clear, and the fact of it being
resemblance to the jewellery of females is also evident. In the above
mentioned issue it has been regarded as illegal on the basis of
resemblance, and here it is clear that there is no doubt of
prohibition, but it is clearlyprohibited.

Concerning this it has been mentioned, “The hesitation in
prohibition is as good as definite (meaning the rule of prohibition is
clear), and thus the prohibition of theitem comparatively to the
chain is very clear.”

From here, the basis of the presumption of those who say it is
permissible is very clear. In our knowledge, there is neither any
contradiction nor any evidence of this item or chain being
permissible from the Fatawa of Aala Hazrat Azeem ul Barkat.

For the sake of argument, if there was any contradiction, then to
turn towards those clarifications is necessary, as they themselves are
fortified and clear from any doubt. Also, from whichever statement,
acting contrary to it is doubtful, so to clarify it is necessary and to
show similarity is necessary.

Thus, if in “At Tayyib ul Wajeez” on the issue of the discussion of
Imam Shaami, about whether it was regarded as part of clothing or
just linked (i.e. part) of the chain, Aala Hazrat said, “Abstinence is
Ula (Best). One should protect oneself from it.”

Now in clarifying this statement, it must be mentionedthat there is
doubt in it being permissible so that there may be no contradiction
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to the other decree (by him). In some cases, the word Ula (Best) or a
word with the similar meaning is used for Waajib (compulsory).

However, it has been mentioned in Inaaya,Vol.1,page 242 as follows:
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“In the same way, if the Khateebrecites (sends) Durood upon the
Prophet &8, it is necessary for the people to listen and remain silent.
Imam Abu Yusuf asked Imam Azam that if the Imam makes Zikr
(reads), then can the Mugqtadi (follower) also make Zikr and send
salutations on Nabi &85 Imam Azam stated, “I prefer that they
should remain silent and listen to the sermon.” Imam Azam did not
say that they should not makethe Zikr or read the Durood. Thus in
this manner, he presented a very nice way of interpretation and he
protected himself from saying that one should not read Zikr and
send Durood. However, he preferred that one should be quiet and
listen, as it is not Fard to make the Zikr of Allah and send Durood
upon the Prophet & during the sermon upon the congregation, but
to listen to the Khutbah is Fard.”
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It is also mentioned as follows in Jauhira Nayyira, Vol.2 page 260:
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“The silver ring being worn should be one Mithqaal according to
weight of silver, and to have more than this is not allowed.One
statement is that it should not be a full one Mithgaal of silver (in
other words it should be slightly less).” Even in this statement, in
place of the word compulsory (Waajib), the word ‘should’ has been
used.

It has been mentioned as follows in Fatawa Razvia on the issue of the
three colours in Muharram:

“Muslims should abstain from wearing three colours during the ten
days of Muharram, i.e. green, red and black. The reason for the green
is already known and the reason for not wearing red is that
nowadays the cursed people wear this out of happiness. Dark blue,
dark purple and lilac all fall under black. Moss green, light green and
Pistachio green all fall under the colour green, and other colours
that fall under the red are rose pink, jujube red and (bright) orange.
In other words, any colour which resembles thesethree
coloursshould be avoided. If they are worn (during these days) with
intention of mourning or showing happiness then it is Haraam, and
if it simply worn ordinarily, then it is a sign of resemblance and to
abstain from this is best.” [Fatawa Razvia, Vol.9, Pg.301]

The differing here in the other words “best” and “Haraam” seems to

actually show that if there is no intention of mourning or showing
happiness, then it is permissible to wear. In comparison to “best” it
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shows that it is fine to wear, whereas in coherence to the statement,
how unrelated it is.

This is not something which is hidden from anyone, so here
definitely the word “best” is not as in preference and also not just in
the meaning of Mustahab (desirable). Even here in this statement,
the word ‘should’ is not just in the meaning of Mustahab, that it may
be regarded in comparison to Waajib (compulsory), but what it
actually means is, that even if one does not have this intention (as
mentioned above), then too, it is best and necessary to abstain from
resembling them. Thus even here, the words ‘should” and ‘best’” have
been used in place of the word compulsory. It is for this reason that
it was first mentioned:

“The green coloured clothing for the ten days of Muharram is also
disallowed to wear as this too is a signof mourning .......” (Until end of
actual text)

Probably there is only one possibility for the permissibility of the
chain, in the pocket watch. This is in the case when that item is
made from any other metal except gold and silver and the aim of this
is not adornment and show, but it is for the protection of the watch,
and it is concealed in the clothing.

In this case if from the words of Aala Hazrat £ the probability of it
being permissible is derived, then the support of this is with only the
one possibility (that has been mentioned).On the same basis by using
his words as a support for the point of having uncertainty in his
Fatawa is eradicated, but in the case of the chain watch (which is
worn on the hand), this case does not apply. Thus to make Qiyaas
based on this is not correct as both issues are separate.
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WHEN THE QASM OF GHAIRULLAH
WILL BE TAKEN

Terminology: Qasm (To take an Oath) - Ghairullah (Anyone other
than Allah).

From amongst the signs of Qiyaamat, another sign that has been
mentioned by the Beloved Rasool #i is that the people will take
Qasm of Ghairullah. To take the Qasm of Ghairullah is disallowed in
Shariat.

It has been mentioned as follows in the Hadith Shareef:
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“One who takes Qasm of Ghairullah is a Mushrik (Polytheist)”
[Faizul Qadeer Vol.2 Pg.120]

In other words, he is actually regarded as a Mushrik if he regards and
intends the respect and honour for Ghairullah, which is unique and
only for Allah. The issue of taking the oath of idols also falls in the
same context.

A Hadith is reported from Hazrat Abu Hurairah &% that if someone
takes and oath and in doing so he says, “I swear by Laat and Uzza, (so
in this case) he should read Kalima-e-Tauheed, and if anyone says to
his friend, Lets gamble! He must give Sadqa.”

Note: Laat and Uzza are names of idols which the Kufaar-e-Makkah
worshipped.
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From this part of the Hadith, it has become clear that when one
makes a firm intention in the heart to commit a sin, then this too is
sin and to put it into action is a second sin. The command of giving
Sadqa is as compensation for the sin. In other words, giving Sadqa is
a virtuous act and serves as compensation (for that sin of intending
to gamble).

It has been mentioned in the Hadith Shareef:
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“Sadqa extinguishes the intensity of Allah’s wrath like water
extinguishes fire.”[Tabrani Vol.19 Pg.145]

In this Hadith, the command being given to read «t/¥ &l Y ‘La ilaaha

il'lal laah’ (i.e. the Kalima) consists of two possibilities. One is that a
new Muslim, based on his old habits unintentionally, in other words
by slip of the tongue, swears an oath on the idols, then for him it is

preferable to read abl Jyws vuse «bVl &l Y “Laa ilaaha il'lal laahu

Muhammadur Rasoolullah.” 1t should be read as compensation for
the bad words which he said. The second possibility is that the
person really intends the respect of Laat and Uzza and other idols. In
this case, the person will become a murtad (one who has turned
away from Islam) and for making a statement against Islam, the
person must make Tajdeed-e-Imaan (re-instate his faith) as this is
necessary for him, and it will be necessary to read Kalima-e-
Tauheed. If in swearing an oath in Ghairullah, he had no intention of
showing the respect which is Unique to Almighty Allah, then in
reality this is not shirk. However, the manner resembles the way of
the polytheist and it is on this basis, the law of shirk will also apply
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here, and as a manner of reprimanding him and showing strictness,
the one charged with this, will also be considered a Mushrik. In this
case, it means that such a person acted in the manner of the
Mushriks. To swear an oath on the nasl (family lineage) of your
father, grandfather or son in a boastful manner and to glorify this is
also in the same category, just as it was common during the days of
ignorance. This too has been disallowed in the Hadith.

I (Taajush Shariah) say, “From the style of my discourse, it has been
made clear that the statement of the Prophet &8 which he made to a
certain Bedouin, does not fall under the category of being forbidden,
but it was said to prove permissibility.

Some Ol ag!s 703!
“He has reached salvation if the oath of his father is true.”

In other words, The Beloved Rasool & is showing through this
statement of his, that it is not impermissible to swear an oath on the
name of your father, as long as it is not with boastfulness, as this was
the tradition in the days of ignorance. There should also be no
excessive show of respect in it, as this too is disallowed. One
possibility is this that it is done at such a point where one needs to
show the force of his word, or to caution someone through his
statement. It will not cause the ruling of shirk to become applicable
in this case as well.

IMPORTANT NOTE: In Shariat, Ghairullah here refers to all those
things that have no connection to Almighty Allah and the Beloved
Rasool &2, In Shariat, there is no reverence for them and neither are
they allowed to be respected (such as idols etc.).
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Nabis, Rasools, The Kaaba andThe Angels will not be regarded as
Ghairullah in the category of Ghairullah in this context (like idols
etc), (even though in the section of Halaf, they too are regarded as
Ghairullah, but in context with what is explained above, they are not
regarded as Ghairullah here) for according to Shariat, we have been
commanded to respect them.

In this regard, it should be noted that Almighty Allah has
commanded their respect, thus to respect them, is to respect
Almighty Allah. To swear an oath in their name is not Haraam, but
the Ulama have on the basis of caution, also mentioned that to take
their Qasm is Makruh, but this has even been disapproved of in the
Hadith.

Qasm-e-Shar’i (A Qasm as regarded as a Qasm in Shariat) is where
the Kaffarah (compensation) becomes necessary. It is that Qasm
sworn in the Name of Allah, and which is either taken on the Zaat of
Allah or on the Attributes of Allah, in a customary manner. The
Qasm of Ghairullah is not regarded as Qasm-e-Shar’i. The Ulama
have mentioned, “If one regards swearing an oath on Ghairullah as
Qasm-e-Shar'i, then it means that they regard that to fulfil such an
oath is necessary; so in such a case, the person will become a kaafir.”

Imam Raazi has mentioned: “I fear that the person who says, “I
swear by my life or swear by your! life will be plunged into kufr and
yet people say these words very commonly. If this was not so (i.e. if it
were not so common), then I would have decreed it to be shirk.”
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From this statement of Imam Raazi it has become evident that on the
basis of a Qasm being Qasm-e-Shar’i, there are two statements of the
Ulama: In one, the person is absolutely regarded as a kaafir and in
the second there is the fear of him becoming a kaafir. The second
statement is based on the way of the predecessors who exercised
caution and their way is on good authority and reliable, and this will
be explained further in detail as we proceed. I (Taajush Shariah) say
that (this applies) if the person who swears the oath regards it as
Qasm-e-Shar’i, and if he regards the fulfilling of it necessary and he
assumes that if he does not fulfil the oath, then he has to
compensate, like some ignorant people who swear an oath on their
children and then think it necessary to fulfil it, and they feel that it
is necessary to give kaffarah if it is not fulfilled. If this is not the case,
in other words, the person swearing the oath did not regard it as
Qasm-e-Shar’i and does not intend it for showing excessive respect
then this (the above rule) is not applicable to him. In this Hadith,
where mention has been made with regards to those who take the
Qasm of Ghairullah to be Mushrik, the condition of that person is
also clear, who takessuch an oath where he says, “Then I (will
become) yus 4k st a Jew or Christian, or I will release myself and be
dissatisfied with the society of Islam.” To take such an oath is strictly
Haraam and an evil practice, and the end result of this is kufr.

Footnotes from previous page

1. Today people swear oaths by saying, “I swear by you on your life” and they have
made this very common, whereas there is no benefit to them in taking such Qasm,
and Imam Raazi Ai“jfy has mentioned that such kind of Qasm is closer to kufr. There
are some people for every little issue say, “If I do not do such and such a thing, then
may such and such a calamity befall me.” Some even say things like, (If T do not do
this) then I will be deprived from the intercession of the Prophet @k or if I donot do
this, then my son will die, or I will become a leper.” Such people should learn a
lesson from that which has been mentioned in the discussion on this topic. (Farooqi)
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Some Ulama have regarded one who says this as an absolute Kaafir,
but the correct view is that which has already been explained above.
Some of the Ulama regard a person who says such words to be an
absolute kaafir, but the correct ruling in this case is that which has
been mentioned in the statement o &1 & <l xs0 Cls e, In other words,
one who takes the oath of Ghairullah is a Mushrik. In supporting
this, there are also numerous other Ahadith. It has been mentioned
in Mishkaat Shareef as follows:
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In other words, “One who takes the Qasm of any other Religion
except Islam, even though he is taking a false Qasm, he is just as he
has said.” [Mirkaat Sharah Mishkaat Vol.6 Pg.581]

For example, if a person says that, if he does such and such a thing,
then he will be a Jew or Christian, or he will be disappointed with the
Deen-e-Islam, or that he will have nothing to do with the Prophet of
Islam, or with the Qur’an, and the condition was such that he had
taken a false Qasm, and he does what he needed to do, since the
reason for taking the Qasm was not to do such a thing, then for the
Qasm to be true, he should not do those things which he took a Qasm
of not doing, and if he does those things, he will be regarded as a
deceiver. It has been mentioned concerning such a person, that he is
just as he has mentioned. In other words, he is a Jew, a Christian and
out of the fold of Islam.

The apparent meaning of this Hadith is that one who takes such an
oath will become a kaafir, on the basis that he showedadmiration to
kufr and disregarded the reverence of Islam. [Ash’atul Lam’aat
Sharah Mishkaat Vol.3 pg.211]
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Some Ulama have taken what is apparent in the Hadith and have
decreed such a person an absolutekaafir and some Ulama have
mentioned that the intention of this Qasm is that the said person is
rebuking his Nafs and is exaggerating his denunciation. Thus,
according to us, as long as he does not break his Qasm, just by that
statement, he will not become a kaafir.

Similarly, if he used an action relating to past tense to show that his
statement of leaving Islam is pending, then the predecessors have
not labelled him a kaafir, and according to some Masha’ikh, he will
be regarded as a kaafir. The correct view is that in the said case he
will not be absolutely regarded as a Kaafir, because a person becomes
a kaafir by believing in kufr and from this, it is evident that his
intention was to rebuke his Nafs. When he makes the command
based on an action in the future or he emphasises the issue of
leaving (the religion) in a way, as if to make believe.

This is in the case where the action is suspended on the past, in
other words, he wants to show that this action of him becoming a
Jew or Christian or being disillusioned with Islam is completely
Makruh and disliked by him. It is for this reason that he left such a
thing suspended to threaten himself, in other words, that which is a
defect and disallowed.

So, I (Taajush Shariah) say, “The second statement that Hazrat
Shaykh Abdul Hag Muhadith Delhwi has mentioned in this section, is
the statement or view of the cautious personalities which is on the
way of the predecessors and their way is this, that they do not give
the decreeof kufr just on what seems evident. However, they take
caution to the slightest thing in the statement that holds back (the
rule of) kufr from being applied, and until the intention of the
person in question is not made apparent, they abstain from
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decreeing him as a kaafir. The reason which holds these Ulama back
from giving the ruling of kufr against such a person, is evident from
the Hadith, wherein it has been mentioned, “If he is untrue in this
Qasm then it is just as he has mentioned.”

The clear meaning of this, is that if he is true in that Qasm and he did
not make the intention of the meaning of kufr in the beginning (in
other words, regarding becoming a Jew or Christian and now to be
pleased with this) then he is not as he said, and the explanation of
this probability is clear in the second Hadith which is narrated by
Hazrat Buraida £, that the Prophet £ said, “One who says this,
that he is free of Islam (if he does this)then he is as he has said and if
he is true in this Qasm, then he will not remain sheltered in Islam by
this sin (i.e. due to this).

Imam Qadi Iyaaz (rahmatullah alaih) says that the apparent meaning
of this Hadith is this, that through his Qasm, the condition of his
Islam will become clear and he will become just as he has said and
there is also the possibility that he leaves the issue of becoming
kaafir, pending on the breaking of his Qasm. The proof of this, is that
Hadith which Hazrat Buraidah reported that the Prophet & said,
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“Whosoever said, that he is released from Islam and if he is false in
his oath, then he is just as he has said.” [Mishkaat Shareef,
pg.296/297]

Possibly the intention of the one saying this is to reprimand his Nafs
and rebuke it strongly, and it is not this, that the command be given
that he has already become a Jew or he has left Islam already. In
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reality what he really is saying, is that he will be worthy of the same
punishment as a Jew is deserving of and the example of this, is the
statement of the Prophet &:
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“One who intentionally leaves out his Salaah, has become a
kaafir”(In other words, he is deserving of the punishment of a kaafir)
[Jaame Sagheer with Faizul Qadeer, Vol.6 Pg.102]

Like Shaykh Abdul Haq Muhadith Delhwi, Hazrat Imam Qadi Iyaaz
(rahmatullah alaih) has also presented two views here, but he did
not take as absolute any one statement. However, he presented the
reasons and explanation of the second statement, which clarifies
that he too regards the second statement as authentic, meaning that
the person in question is not decreed a kaafir, but on breaking of the
oath based on the certainty of being pleased with kufr, he will
become a kaafir. This is the apparent benefit of the Hadith that the
Hadith has left his issue of being out of Islam pending until he lies.

Now in this discussion, this has not only been clarified by the
statements of the Ulama, but also through the Hadith, that if a
Muslim says something and there are numerous probabilities in
what he has said which demand his kufr but there is one reason that
points to his Islam, then it is necessary upon us to direct our
attention towards that one reason(that proves his Islam), until such
time these probabilities remain established, we should not term a
Muslim to be a Kaafir.
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It is for this reason that it has been mentioned in Raddul Muhtar as
follows:
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“The Fatwa will not be given to a Muslim becoming a kaafir as long
as the possibility is there of taking his statements and actions on a
good side, or if there is Ikhtilaaf (difference or doubt) in his kufr,
even though the related narration is weak.” [Raddul Muhtar, Vol.4
Pg.229/230]

Again, 1 (Taajush Shariah) must say, from our statements that have
just been mentioned, it is evident that the Hadith has clarified that
the person in question will only be regarded as a kaafir if he breaks
the Qasm, and not that he is already a Kaafir.

In this case, the apparent meaning of the Hadith is also with those
who regard the second statement (as authentic) and that the
absolute kufr of the one in question must be handled with care until
the claim is confirmed as true.

If this is accepted in the context that it was said, then the only time
that the person can be regarded as kaafir, is when the probability of
the apparent meaning which is regarded as the meaning he
intended, and this must be clear without any doubt.

If the context of the statement is a common one, or any other
context is established to show that the person who made the

statement did not actually intend to use the kufr meaning, then this
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will not have that probability and that which was apparent will be
nullified. There are numerous examples of this.

In general discussions, people say, “The spring season has caused the
vegetation to grow; The leader saved me; This is the curable
treatment of his illness; This poison is a killer; In all these examples,
the Imaan of the believer, and actually all are witnessto the fact that
the actual meaning is not that which is evident from the words used,
but in all these examples, all have been authorised, that the belief of
the Mo’mins is that the One who truly causes everything to happen
is Almighty Allah. All these things did not happen by themselves, but
they are a means that have been created by Allah, and Allah has
blessed these things with this effect.”

This is the treachery of the Wahabis, and they shut their eyes to the
general idioms (figures of speech) that even the ordinary Muslims
are aware of. However, what they (the Wahabis) do is that they say it
to be shirk when the Muslims ask help and assistance from the
Awliyah, and they even say this when we ask from the Nabis. The
secret behind this, is that leave alone the Awliyah, they regard the
respecting of the Prophet # as shirk, just as it is apparent when
perusing “Taqwiyatul Imaan” (book full of corrupt beliefs written by
Ismail Delhwi who was a corrupt Wahabi).

It is regarding them that Aala Hazrat Azeem ul Barkat &% says,
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Now, let us go back to the apparent rule at discussion and let us keep
the above mentioned discourse in mind. By the intention of the
person in question being pending based on him rebuking and
threatening his Nafs and warning himself about the stern
punishment, emphasis of restraint and abstinence is commanded,
and it is then known as a common habit in this instance. The
apparent meaning where the absolute meaning of kufr is mentioned
is not probable or the actual intention, but is completely obsolete,
and on its basis it is not only apparent but more apparent than that
which is intended is that which is commonly said and that which is
the general way and habit (of the people).

Thus, as long as the one in question does not break the Qasm, he will
not be regarded as a kaafir. However, it must be mentioned that to
take such a Qasm is strictly abominable and forbidden. Therefore,
Tauba (repentance) is necessary upon the person who made the said
statement.

It has been mentioned in Durr-e-Mukhtar Vol.4 pg 246/247 as
follows:
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“That which is agreed upon to be kufr, causes ones deeds and Nikah
to become invalid, and the children of such a person are regarded as
children of adultery, and for that person in whose kufr there is
difference of opinion, then (even) such a person must make Tauba
and Tajdeed-e-Imaan (i.e. re-instate his faith) and he must have his
Nikah renewed.”
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As for the issue of whether there is Kaffarah on him if he breaks the
oath, then (in this case) if he had made the oath pending on
something in the future, then the example of this is to make
forbidden something which is already allowed upon you. In other
words, it is to make something that is lawful into Haraam upon
yourself by taking such an oath.

Almighty Allah said to His Nabi &,
BRI

“0 informer of the Unseen (Nabi)! Why do you make forbidden upon
yourself that which Allah has made Halaal for you.”
[Surah Tahreem, Verse 1]

Sayyid-e-Aalam %2 was at the home of Hazrat Ummul Mo’'mineen
Hafsa L 3l <1 2. She took the Prophet’s & permission and went to
visit her ailing father, Hazrat Umar . The Prophet &8 gave Hazrat
Maaria Qibtiya =y 41 2 the opportunity to serve him. This made
Hazrat Hafsa displeased. To make her feel comfortable, the Beloved
Rasool #£8, said “I have made Maaria Haraam upon myself and I give
you glad tidings that after me, the Leaders of the Ummat will be
Hazrat Abu Bakr and Hazrat Umar Le gl 4 2. She was very pleased
when she heard this and related it all to Hazrat A’isha = yws 41 .. On
the basis of this, the following verse was revealed,
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“Verily Allah has fixed for you the compensation for your Oaths.”
[Surah Tahreem, Verse 2]
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In the same way, here as well the oath was taken and it was said, if
he does a certain thing, then he is a Jew or a Christian. He made that
which was lawful into Haraam upon himself, based on faith. Thus in
the case of breaking the oath, here too he will have to give
kaffarah.This is only the case if an oath was taken on some action to
fulfil in the future, and if the person takes such an oath on an action
in the past and if the person lies in that Qasm then in that case, there
is no kaffarah. All he needs to do is to make Tauba, and as a
precautionary measure, it is necessary that he should make Tajdeed-
e-Imaan (re-state his faith) and have his Nikah renewed.This type of
Qasm in the general terminology of Shariah is known as “Yameen-e-
Ghumooz” and even in this, as per the earlier type, (regarding
which) there are two views. The first view is that the person is
absolutely kaafir and this is based on what has been apparently
mentioned in the Hadith where it says if he was telling a lie... (Until
the end of the Hadith).

This view is a strict one and the second view is that if he only
intended the oath, then he will not become kaafir.Up to this point,
we have only discussed two categories of Qasm. The third category is
called “Yameen-e-Lugw” which means to take an oath on something
after being misinformed, and the situation is actually contrary to
what he was made to understand.

For example, he says, “By Allah, I did not talk to Zaid. By Allah, I
entered the house.” The ruling regarding this is that there is no sin
upon him and he does not have to give Kaffarah.
Almighty Allah says,
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“Allah does not seize you based on the oaths you take on
misconception. Yes, He seizes you for those oaths which you take
with conviction.” [Surah Maa’idah, Verse.89]

Up to here, the issue of taking the Qasm of Ghairullah has been
explained and has now been concluded. It must be noted that to
even take Qasm on the names and attributes of Allah is something
that one should be very cautious about. Thus one should not do this
too often as well. It has been mentioned as follows in the Hadith
Shareef:
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Abstain from taking a Qasm in Allah’s name in most issues, and it is
of utmost importance to protect the Name of Allah from common
use, and to take the Qasm in Allah’s Name too often, is to be
impudent and fearless.It is for this reason that the Qur'an has
commanded:
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“And do not make Allah the aim of you Oaths”
[Surah Baqarah, Verse 224]

The Mufassireen (commentators) have said that the meaning of this
verse is that we should not make the name of Allah the target of our
Oaths, and we should not make the use of Allah’s name (as Qasm)
common. It has been mentioned that you will become pious if you
seldom take the Qasm of Allah and when you abstain from sins, your
oaths will be less frequent. Frequently swearing oaths takes one
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away from goodness and piety, and it draws you towards sinning and
fearlessness in the Court of Allah. Thus, Allama Jasaas Raazi says,
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The meaning here is that Almighty Allah forbids you from swearing

an oath too often, and (by doing so) He is keeping you protected
from misdeeds.

Thus, there is goodness and piety in abstaining from it and your
progressis in this.
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WHEN PEOPLE WILL COME FORWARD TO
GIVE TESTIMONY WITHOUT BEING ASKED

In other words, they will give false testimony, just as it has been
mentioned in Majma’ul Bihaar ul Anwaar:
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A nation will come, whose people will give testimony and yet they
will not be asked to testify. It is common that they will give
testimony before being asked by the righteous person. This will not
be accepted, and it must be noted that they will particularly come
forth (without being summoned). It has been mentioned that those
being discussed here, are those who will give false testimony.
[Majma’ul Bihaarul Anwaar,Vol.1, Pg.270]

The time and environment is such.’

1. It is mentioned in Hadith-e-Paak that the Prophet @‘E said,
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“The best era is my era, thereafter is the era that is closest to that, followed by the
one closest to that, then lies will be in abundance, until people will give testimony

without being asked to testify and people will take a Halaf (Oath) without being
asked to take an oath.” [Tirmizi Shareef vol 2 page 54] (Farooqj)
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WHEN THAT WHICH IS VESTED IN A TRUST
IS REGARDED AS INHERITANCE

This refers to those who become wealthy through the inheritance of
their fathers and grandfathers. They will become self-appointed
leaders of the Muslim territories and their affairs, without the
blessing of the elders and the people of knowledge, who are the true
administrators. Without any difficulty and with delight they shall be
supported. Such people should not be asked for advice and neither
are these wealthy ones who sit there deserving (of this position).
This is not accepted in the Shariat, and those peoplewho are chosen
without the consent of the people of knowledge and the legal
administrators also fall within the same category. The legal
administrators are more deserving than those that have got
themselves elected.There is a Hadith quoted in Majma’ul Bihaar and
the essence of that Hadith is this; there is no person more
treacherous than the one who is appointed by the people, without
this appointment being verified by the People of Opinion (The True
Administrators). That which is mentioned in this Hadith can be seen
in a few places even today. Thus, there is no need to give a detailed
explanation of this. Those people also fall under this category, who
become the successors of the pious servants of Allah, simply based
on inheriting this and without being properly appointed as per the
Shariat, and they are also deserving of that which has been
mentioned in the Hadith. This too has become common and can be
clearly seen presently.'

1. It has been mentioned in Hadith-e-Paak as follows:

el s (ol e o B Le U1 sl o) 2331 ST e Vi3
“When affairs (responsibilities) such as Khilaafat or judicial issues, or control of
affairs are given in the care of the incapable then await the coming of Qiyaamat.”
[Majma’ul Bihaar, Vol.1, pg.101]. (Farooqi)
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WHEN MALES WILL BE INTIMATE WITH MALES
AND FEMALES WITH FEMALES

This has been explained in detail in the second Hadith which
Khateeb and ibn Asaakir have narrated from Hazrat Waathila and
Hazrat Anas L Juw & that the Beloved Rasool &8 said, “The world
will not come to an end until such time when males will become
intimate with males and females will become intimate with females
and there will be swst (in other words) when females will be
completely intimate with females and commit adultery with one
another. The words of the Hadith which has been quoted in Kanzul
Umaal Vol.14 pg.226 are as follows:
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The third Hadith is narrated from Hazrat Ubay. He says, “We have
been informed that in the latter of this Ummah, close to Qiyaamat,
some things will become apparent. From amongst these things, it
has been mentioned that men will have intercourse with their wives
and servants from the rear (anus)’. This is from amongst those
actions which Allah and his Rasool &t have made Haraam and the
wrath of Allah and His Rasool £ is upon this. In the same category
is the issue of men having intercourse with men*and this too is from
those actions which Allah and His Rasool £ have made Haraam.
From this category is also the issue of females having sexual
intimacy with females’ and this action is also from that which
Almighty Allah and His Rasool &8 have made Haraam, and this
invokes that displeasure of Allah and His Rasool & ... (Until End
of Hadith).
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Footnotes from previous page

1. Nowadays, this disease is common in western countries like America etc. Those
who do this, try to prove their action as correct by saying that they are married to
their wives and thus her entire body is Halaal upon the husband. In places where
this is common, the females there even allow this sinful act to take place and invite
it, whereas it is totally Haraam. Those who do this are very sinful and deserving of
the wrath of Allah. It is Waajib (compulsory) for them to repent from this behaviour
and totally abstain from this.

The Beloved Rasool @‘E said,
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“A man who has intercourse with his wife during her menstruation and from behind
(anal), verily he has committed kufr with that (i.e. he has gone against that) which

has been revealed upon Muhammad r@k [Ahkaam Al Qur’an Vol.1 pg.353]

2. This is such a sinful and na-paak (impure) action that if all those homosexuals
have to bathe in all the seas, then too they will not be truly pure. The Prophet @‘3
said, “Almighty Allah will turn a person who commits homosexuality into a swine in
his grave and fire is entered into his nostrils and it continues exiting from his rear.”
[Nuzhat ul Majaalis, Vol.2 pg.62]

3.Just as homosexuality in males is on the increase, lesbianism is increasing amongst
females and the amazing thing is that in many European countries it is regarded as a
legal right of a person. In these countries males and females are boldly marrying
one another in courts under the “Same Sex Marriage Act”. This too shows the

statement of the Prophet r@k being correct, word for word. (Farooqi)
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The actual text of the Hadith mentioned in Kanz ul Umaal Vol.14
pg.575 is as follows:
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CONCLUSION

From amongst the signs of the coming of Qiyaamat that the Beloved

Rasool & has mentioned, most of these signs have become apparent

and our eyes is clear testimony to this. All the signs that are still to

happen will definitely take place. weiJasabis
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AN IMPORTANT MESSAGE

REMAIN STEADFAST ON THE PATH
OF THE AHLE SUNNAT WA JAMA'AT

PROTECT YOUR IMAAN AND THE IMAAN
OF YOUR FAMILY FROM
THE THIEVES OF IMAAN,

IN OTHER WORDS, FROM THE
NON-SUNNIS WHO TRY
TO COME TO YOU IN
THE GUISE OF BEING MUSLIMS

LOVE THE SAHABA-E-KIRAAM,
AND STAY AWAY FROM THOSE
WHO SLANDER THE
COMPANIONS OF THE

BELOVED PROPHET £

98



